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A Grateful Spirit 


I am enclosing $10.00 to be used 
to the best advantage in your work. 
It was very heartening to read in your 
wonderful magazine of your good 
work and of the demand for your 
speakers in the New England States. 

R.S., New York 


A Venerable Age 


Just a word to introduce myself. 
When I was 21 I was converted to 
Protestantism by reading the New 
Testament. In those days the names 
of Chiniquy and O’Connor (founder 
of Christ’s Mission) were familiar to 
me. Now I have reached the age of 
97 and I enjoy reading CHRISTIAN 
HERITAGE, and have interested some 
friends and relatives to read it. 

G. R., Colorado 


Spreading the Good News 


I enclose a money order for 
$10.00, my gift to your great work. 
Next month I will send in a money 
order for renewal of my four sub- 
scriptions to CHRISTIAN HERITAGE. 
We read it with keen interest and 
often pass it on to friends. We con- 
tinue to remember the Mission and 
all connected with it in daily prayer. 
May God protect and prosper it in 
these difficult days. 

M.H.C., California 


Proportional Growth 


In order to keep my people from 
being angry for no good cause, I 
want to double my order for 
the CHRISTIAN HERITAGE magazine. 
Many people were not able to secure 
a copy, as we have only been receiv- 
ing 10 copies a month. 

Please send us 10 more copies of 
the March issue. For the month of 
April, increase our order to 20 copies. 
As our church grows, we trust to 
double the order again soon. 
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We are praying for you and your 
staff and your good magazine. Keep 
up the good work. He is coming 
soon! 

Pastor B.L.R., Illinois 


Historical Truth Defended 


On Wednesday, February 22, the 
parish priest of the little Catholic 
Church at the corners of East Main 
and Sycamore Streets, Columbus, 
Ohio in his discourse told his par- 
ishioners that George Washington 
turned Catholic on his death bed or 
just before his passing. 


I am an old man of 80 and have 
devoted the greater part of my life 
to the study of our greatest Ameri- 
cans. Reverting to the historical life 
of Washington I have failed to find 
where this assertion is true. Washing- 
ton passed away on Saturday, Decem- 
ber 14, 1799, between the hours of 
10 and 11 p.m. 


The only persons present at his 
passing were Mrs. Washington and 
one of his favorite physicians, a Dr. 
Craik. As long as he was able to 
talk there was nothing mentioned 
about religion, but he did say that 
he was ready to go, and that it was 
a debt that everyone had to pay. 

There was no minister or priest 
present at this time. The doctor was 
holding the President’s hand in his 
last moments. 


C.B.B., Marion, Ohio 


Grateful Response 


I am sorry to have delayed writing 
you about this, but I want to say 
thank you a thousand times for writ- 
ing me to let me know about your 
Rev. Angelo Lo Vallo’s preaching in 
the Carlisle Congregational Church 
on February 16. I went and was very 


pleased with everything he had to 
tell us. 
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We have taken your magazine for 
nearly eleven years, receiving it quite 
by accident, at first, in Montgomery, 
Alabama. 

May God bring His richest bless- 
ings on your work. 

L.H.B., Massachusetts 


Where Praise Is Due 

May I express my appreciation for 
your last issue. It was the best com- 
posed, most readable, and informa- 
tive since you have adopted your 
slick paper format. 

Keep up the good work. The en- 
closed is for the furtherance of the 
noblest of causes. 

A.E.S., lowa 


Global Missionary Work 
Whenever I receive a copy of your 
CHRISTIAN HERITAGE I| am alarmed at 
our Protestant people being asleep at 
the wheel, spiritually. Especially now 
that there is the current pressure for 
Federal aid to education. I have read 
the testimony of Robert Fortier which 
is most convincing, showing the in- 
doctrination by the Roman Church 
and how hard it is to leave that 
Church. I can only pray God’s help 
and guidance for each of you as you 
carry Out this great missionary work 
throughout the world. We have tried 
to remember you by our gifts through 
the years and intend to continue to 
do so. 
V.R., lowa 





AN EFFECTIVE WITNESS 
T0 THE JEWS in many lands: 


Israel, India, Europe, behind the Iron 
Curtain, and in the Americas. The 
Gospel is preached and the love of 
God made a blessed reality to those 
who are burdened and perplexed. Your 
prayerful support is earnestly invited. 


THE FRIENDS OF ISRAEL 


Missionary and Relief Society, Inc. 
Dr. Victor Buksbazen, General Secretary 
1218-G Chestnut Street, 7th floor 
Philadelphia 7, Pa. 
Unique and challenging publication 
ISRAEL MY GLORY sent free upon request. 


McGUFFEY'S READERS 


After a long and costly search, reprints of 
the original 1879 revised editions of the 
famous McGuffey’s Readers have been com- 
pleted and you can now purchase exact 
copies at the following low prices POSTPAID! 


Ist Reader..... $2.50 4th Reader..... $3.50 
2nd Reader..... $2.75 Sth Reader..... $3.75 
3rd Reader.....$3.25 6th Reader..... $4.25 


OLD AUTHORS Dept. CO-68 Rowan, lowa 
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REMEMBER 


CHRISTIAN HERITAGE magazine is not published during 
the months of July and August. 


Look for New Articles of lasting interest in your September 
issue. 


NO CHANGE OF ADDRESS DURING THE SUMMER MONTHS. 





“The most solid source of knowledge is the 
Word of God. The most satisfying 
study is the effort to learn the precise 
meaning of God’s Word. The most worth- 
while activity is to show men how they 
may be saved and how they may grow 
into the image of Christ.”’ These thoughts 
from Dr. Allan A. MacRae, president 
of Faith Seminary, show graphically the 
dependence of the Seminary, from president 
to student, on the Word of God. Dr. 
MacRae, Th.B., Ph.D., F.R.G.S., a mem- 
ber of the Scofield Reference Bible Revision 
Committee is dedicated to training min- 
isters obedient to the Word; able to preach 
the Gospel of Christ and earnestly con- 
tend for the faith “once delivered unto 
the saints ...” He says ‘““‘We can trust the 
Bible, for God has given it to us as our 
only infallible rule of faith and practice. 
Since God, Who inspired the Bible, is also 
the Creator of the universe, and the 
Controller of history, we can depend upon 
whatever statements the Bible makes in any 
field of thought.” At Faith Seminary, 
Dr. MacRae is the stimulating influence 
in the development of 20th Century Re- 
formers. 


Faith scholars are 
Bible-believing men 


One in a series presenting faculty 
members at Faith Theological 
Seminary—Dr. Allan A. MacRae, 
president; Dr. Carl McIntire, 
president of the board. Student 
tuition and fees provided through 
Christian giving. 


for free catalogue and infor- 
mation write Student Office: 


Faith 
Theological Seminary 


Elkins Park 
Philadelphia 17 
Pennsylvania 
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Meet 
Rev. Smith 


Twenty years ago Rev. William J. Smith was urging 
his people to take an increasing share of public respon- 
sibility for finding adequate solutions to American 
labor-management problems. He argued that the Chris- 
tian Gospel was relevant to every facet of our social 
and economic struggles, that the principles of justice 
and charity contained in the teaching of the Church 
were sufficiently clear to serve as guideposts for those 
seeking to promote the general welfare of our growing 
nation. But there was one big hitch in his dream for 
a truly Christian solution of our national headaches. 
His personal experience in these matters convinced 
him that in the ranks of both labor and management 
there were men who were willing to listen to the voice 
of the Christian preacher, and many would courageous- 
ly co-operate in any reasonable and practical program 
of social action. Unfortunately, Rev. Smith noted, 
Christian leaders either forget or ignore the basic fact 
that Christian principles, whether they be labeled re- 
ligious, social, economic, or political are distinctive and 
effective only as they are applied by men in proper 
relationship with a Person. He stated it clearly, saying: 
“They must first know the powerful Personality of the 
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Conquering Christ. Once He is known, His doctrine 
will be accepted eagerly and without question. Too 
often we whose duty it is to make Him known have 
considered the Catechism as a substitute for Christ. 
We lose ourselves in the pages of a textbook and over- 
look the living Personality about Whom the text is 
written. The workman must be imbued with, absorbed 
by Christ.” 

That single paragraph sent my mind on a sort of 
jet-propelled flight across twenty centuries of Christian 
history. I remembered how our Lord had said, “And 
I, if I be lifted up, will draw all men unto myself;” 
and how Philip while riding in a Roman chariot with 
the Ethiopian “opened the Scriptures and preached 
unto him Jesus.” The Apostle Paul’s words, too, echoed 
within my heart: “I have counted all things loss for 
the excellency of the knowledge of Christ Jesus, my 
Lord.” With clearer vision I again looked upon Thomas 
prostrate at the feet of the risen Savior crying, “My 
Lord and My God!” and beheld the beloved Apostle 
John prone before the glorified Christ on the Isle of 
Patmos. Hearing and seeing these saints of God I could 
again feel all the fervency of Peter’s urgent exhortation 
“to grow in grace and knowledge of our Lord Jesus 
Christ.” Surely our Christian heritage from these first 
century believers is nothing less than the sublime lesson 
that every true disciple must be “imbued with and 
absorbed by Christ.” 

But out of that earliest century also came rumblings 
of disaster too loud and persistent to be ignored. The 
three chief apostles were united in warning their con- 
verts and congregations of the far reaching conse- 
quences of “leaving their first love.” Some indeed, 
because of “an evil heart of unbelief,’ would “depart 
from Christ,” while others, lusting after the things of 
the flesh, “denied the very Christ Who bought them.” 
Congregations waxing “rich and having need of noth- 
ing” were incapable of producing either soldiers or 
saints. Everywhere there was evidence that pastors and 
people no longer knew what it meant “to be imbued 
with, absorbed by Christ.” 

The story of succeeding centuries varies little from 
the first. Men vacillated between absorption with Christ 
and paralyzing indifference. Neither persecution nor 
prosperity changed the fundamental shiftiness of the 
individual Christian very much. The favoritism of the 
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Emperor nor the fanaticism of the Crusades could hold 
the disciple loyal to Christ. Movements nor men, how- 
ever great and important they may have appeared to 
be, could make the Christian man “a power for God” 
in his own generation. To embrace a cause is never the 
same thing as being “absorbed by Christ.” 


Protestantism especially has had this lesson etched 
deeply upon the tablets of its own heart although our 
flair for the dramatic element in history tends to ob- 
scure the truth deposited with us throughout the last 
four hundred years. We react more enthusiastically to 
a portrayal of John Huss being burned at the stake or 
a Luther being tried for heresy than we do to the sight 
of these same men pouring over the pages of God’s 
Holy Book in search for salvation or agonizing in soli- 
tary prayer for a deeper sense of His presence in their 
lives. We thrill at their boldness in the presence of 
their enemies but seem incapable of sharing their 
“heaviness of soul” as they agonize before God for 
true holiness. At such times these Christ-absorbed men 
appear very strange to us, almost as strange as men 
from outer space. 

Yet when in the reign of James II of England Prot- 
estant people saw the Mass being celebrated in the 
Royal Chapel they immediately arranged for special 
prayer meetings at eight each evening and inaugurated 
regular Bible study groups. While protesting against 
“papistry” they sought to rediscover that absorption by 
Christ which would revitalize the spiritual resources of 
all Protestant forces. Their prayers were answered when 
God raised up such men as John and Charles Wesley, 
George Whitefield, Jonathan Edwards and a host of 
other men who became prominent in the Great Awaken- 
ing that swept across Europe, Wales, England, and 
Colonial America. Certainly nothing is more needed 
in our own generation than to learn how these eight- 
eenth century Protestant saints were “imbued with and 
absorbed by Christ.” 

In 1738 Whitefield wrote: “If it be said, that I have 
faith . . . I answer, so have the devils—a sort of faith; 
but still they are strangers to the covenant of promise. 
So the apostles had even at Cana of Galilee, when 
Jesus first manifested forth His glory; even as they, in 
a sort ‘believed on Him,’ but they had not then ‘the 
faith that overcometh the world.’ The faith I want is a 
sure trust and confidence in God, that through the 
merits of Christ, my sins are forgiven, and I reconciled 
to the favor of God. I want that faith which St. Paul 
recommends to all the world, especially in his Epistle 
to the Romans: that faith which enables everyone that 
hath it to cry out: ‘I live not; but Christ liveth in me; 
and the life that I now live, I live by faith in the Son 
of God Who loved me and gave Himself for me.’ I 


want that faith which none can have without knowing 
he hath it.” 
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“At the very heart of all their labors, in the very center of their stormiest day, 
there is a sphere of sure and restful intimacy with the Lord ... Get a man who is 
restfully intimate with his Lord, and you have a man whose force is tremendous!” 


Well, Whitefield found the faith he so desperately 
wanted, and, fully imbued with Christ, helped another 
man, James Hervey, discover the same blessing. Here 
is how Rev. Hervey describes the change this new found 
faith produced in his life. “I now desire to work in my 
blessed Master’s service, not for, but from salvation. 
I believe that Jesus Christ, the incarnate God, is my 
Savior; that He has done all which I was bound to 
perform; and suffered all I was condemned to sustain; 
and so has produced a full, final and everlasting salva- 
tion for a poor damnable sinner. I would now fain 
serve Him who has saved me. I would glorify Him 
before men, who has justified me before God. I would 
study to please Him in holiness and righteousness all 
the days of my life. I seek this blessing not as a 
condition but as a part—a choice and inestimable 
part—of that complete salvation, which Jesus has pur- 
chased for me.” 


These men discovered how to become imbued with 
and absorbed by Christ. They lived in an age not only 
torn by Protestant-Catholic tensions but bedeviled by 
labor, housing, food, and minimum wage problems. 
They complained of “the great burden of taxation,” of 
“the agricultural revolution,” and worried about social 
upheavals due to population increases (almost doubled 
in their eighteenth century). They grappled with the 
great gap separating the rich and poor, the moral cor- 
ruption of an affluent society, etc. Their churches were 
deserted and powerless before the rising tide of cor- 
ruption in high places and failed miserably as cham- 
pions of the rights of the common man. If help were 
ever to come to their generation neither the Church 
nor the State was competent to give it. Ostracized by 
polite society and excommunicated by the Church, 
they preached in the open fields or rented public halls 
for their campaigns, and God helped them, adding 
multitudes to their numbers and multiplying their effec- 
tiveness a thousandfold. Both the Church and State 
were compelled to adjust to the thrust of their spiritual 
revivals and the social reforms they inspired. 


But the power to save had to flow through individuals 
who had found the secret of becoming “vessels meet 
for the Master’s use.” The individual, let us repeat, 
and not the institution of either Church or State is 
God’s chosen channel for bringing Divine blessing into 
our national life. The strength of both Church and 
State depends entirely upon the individual’s discovery 
of how he may be completely occupied with, as well as 
being busy for Christ. 

[ rather think Rev. William J. Smith appreciates this 
although I am not sure he will approve our making the 
individual believer more important than the complex 
institution—the Church. You see, Rev. Smith is a Jesuit 
priest and Director of the Roman Catholic Labor School 
in Brooklyn, New York. 







Dr. J. H. Jowett 
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This is the concluding article in author Long’s trilogy on 
persecutions in Colombia, South America. Here he describes 
the political truce that brought relief to Protestant missionaries 
but also gives fair warning that eternal vigilance is the price 


of their present liberty. 


UNEASY TRUCE 
IN COLOMBIA 


by B. E. Long 


In due time, Dr. Llares Camargo 
was elected President by popular vote 
and took office on August 7, 1958. 
In the first session of the newly elect- 
ed Congress the proposal to alternate 
the presidency between the two par- 
ties for sixteen years was made a 
part of the Constitution. Quite natur- 
ally some of the Rojas Panilla gun 
men took to the mountains and be- 
came bandits, but in spite of this and 
thanks to the vigorous efforts and 
popular support of the new govern- 
ment, banditism is gradually dying 
out. 

The overthrow of the last dictator- 
ship and the establishmént of the in- 
terim government by the five military 
leaders gave more freedom to the 
Protestants and afforded them some 
protection even against priest-led 
mobs. Many of the long closed 
churches and schools were reopened 
despite efforts of some priests and 
bishops to keep them closed. 

According to the requirements of 
the newly amended Constitution half 
of the Cabinet posts went to each 


6 


party, also half the state governor- 
ships. Each governor was required to 
appoint men of the opposite party as 
mayors of half the municipalities. 
Each governor and each mayor has 
an executive secretary of the oppo- 
site party. This arrangement has been 
of immense benefit to the Protestants. 
In towns and villages where there 
was a Liberal mayor under a Liberal 
governor the old rule of the town by 
the priest came to an end, and when 
such a priest tried to demonstrate 
against the renewed or increased ac- 
tivity of the Protestants his followers 
often met with opposition by the 
mayor and police. Of course, nothing 
could be done to the priest himself, 
since priests are not subject to gov- 
ernment control, only to that of their 
bishops. 

More Protestant churches are being 
built, and in the larger cities nominal 
Catholic families are again defying 
the bishop’s threats of excommunica- 
tion by sending their children to the 
superior Protestant schools. 


|. The Urgent Need 


Perhaps more teachers are the most 
urgent need of the. Protestants just 
now. They are needed for schools 
that could be opened in the many 
areas to which Protestants fled in the 
early years of the persecution. There 





is also a need for aid in building of 
chapels which also serve as school 
rooms in these new centers of Prot- 
estant growth. Help is also needed, 
in several cases, to provide for the 
children of men who were killed in 
the violence against Protestants. 
There are several families in which 
children have had to leave school in 
order to help with the support of 
widows and younger children of fa- 
thers who were killed for their Prot- 
estant faith. 

Naturally, the priests and_ their 
bishops do what they can to prevent 
this new growth of Protestantism. 
CHRISTIAN HERITAGE, January 30, 
1960, carried a good description of 
a Protestant church damaged during 
construction. The article was written 
by missionary Fred Smith well known 
to this writer. In recent months in 
some remote villages priests have 
forced local mayors and chiefs of 
police to close Protestant churches 
and schools and jail the pastors. Even 
in Medellin, the second city of Co- 
lombia, priests led an attack on a 
newly built Protestant chapel after 
dedicating a Catholic shrine across 
the street. Police refused to interfere 
when they learned that the attack 
was being made by a priest-led dem- 
onstration. 

However, public opinion and the 
national government are opposed to 
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such action of hatred. Just recently 
the hierarchy in this city suffered a 
considerable humiliation. The Coun- 
cil of Bishops had ordered a Juvenile 
Court judge to take two children from 
a Protestant father and place them in 
the custody of a Catholic uncle, so 
that they would be brought up as 
Catholics, since in infancy they had 
been baptized Catholic. Soon after 
the order was carried out, the matter 
received some publicity, and pressure 
from the national, state, and munici- 
pal authorities plus public opinion 
forced the judge to rescind the order 
and return the children to the Protes- 
tant father. This is the fourth time in 
the past twelve years of Protestant 
persecution that children of Protes- 
tant parents have been taken from 
them by Catholic priests to be 
brought up as Catholics. In all cases 
they have been recovered by the 
parents after the facts were generally 
known. Even the Roman hierarchy 
of Colombia has some respect for 
public opinion, especially foreign 
opinion. The attempts to keep Prot- 
estant missionaries and teachers out 
of the country have slackened con- 
siderably and a good number have 
recently come in. 


ll. ‘Mission Territories" 


One of the most irksome restric- 
tions on activities of Protestants is a 
Treaty or Concordat between the Co- 
lombian government and the Vatican, 
giving the Catholic Church special 
rights over the so-called “Mission 
Territories.” This area comprises 
about three-fourths of the entire 
country. This is done under the guise 
of protecting and educating the “bar- 
barian tribes” of Indians assumed to 
be living in this vast territory. To 
date, most of the inhabitants of this 
area are not greatly different from the 
rest of the Colombian people except 
for some relatively small tribes of 
Indians living in rather remote areas. 
Most of the people are not in need 
of any protection that the Catholic 
Church is able to give them. Various 
modifications of, and additions to, 
this agreement have been made since 
it was signed in 1887, the latest in 
1953 just before the fall of the pro- 
clerical Dictator, Loureno Gomez. It 
prohibits the “existence of Protestant 
churches and schools in this immense 


JUNE, 1961 


A Colombian Baptist 
pastor views with de- 
spair his demolished 
church auditorium. 
(July 1956) 


territory except for children of non- 
Catholic foreigners.” Notwithstanding 
that foreign missionaries had been 
working in many parts of this area 
for many years and had established 
many churches and schools. Orders 
were given to them to dispose of their 
property and get out quickly. 

As these orders were in clear vio- 
lation of long established treaties be- 
tween Colombia and the United 
States, England, and some other 
countries, protests were made and the 
orders were modified to permit the 
missionaries to remain but prohibit- 
ing them from engaging in any re- 
ligious activities or schools “except 
for children of non-Catholic foreign- 
ers.” Protestant churches and schools 
had been in existence in Colombia 
for twenty-five years and most of the 
missionaries and national pastors re- 
mained, doing what they could for 
their people. One energetic Canadian 
missionary established a badly needed 
brick kiln, giving work to many of 
his congregation. The largest Protes- 
tant church in Colombia at the oil 
refinery town of Berrancabermeja was 
closed and opened repeatedly for 
about four years. Finally, it was per- 
manently opened early in the admin- 
istration of President Llares. In many 
cases the government officials charged 
with closing the churches obeyed the 
letter of the orders and sealed up the 
church doors, but when the Protes- 
tants moved their services to nearby 
private homes, they made no attempt 
to prevent this. The closing of the 
schools was enforced more strictly. 





Some Protestant parents sent their 
children to schools outside the “Mis- 
sion Territories.” Some of the priests 
and bishops demanded that the gov- 


ernment return these children by 
force. This demand was refused, 
much to the chagrin of the ecclesias- 
tical authorities. 

Actually, the Roman Catholic 
Church has accomplished very little 
in the way of education or religious 
training for any of the remote tribes 
of Indians. In a large area of Western 
Colombia known as the Choco there 
are small communities of Indians 
speaking ten different dialects. Re- 
cently a well informed priest, editor 
of a Catholic weekly magazine, con- 
fessed to me that after 400 years 
there is not a single priest capable of 
taking a confession and giving reli- 
gious instruction in one of these dia- 
lects. In contrast to this, about four 
years ago a professional linguist con- 
nected with one of the Protestant 
missions began language work in this 
area and, in spite of constant opposi- 
tion by the priests, has mastered these 
ten dialects, reduced them to three 
basic systems, is publishing a diction- 
ary of these in Spanish, and hopes to 
be able to teach these people to read 
their own language and learn Span- 
ish. Protestant missionary linguists are 
doing similar service for tribes in 
Ecuador, Peru, Brazil, Bolivia, Mex- 
ico, and Central America without any 
very effective opposition from the 
Catholic Church in those countries. 

Before the Protestant persecution 
began late in 1948 several radio sta- 
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tions were broadcasting short pro- 
grams prepared by some of the Prot- 
estant churches. Naturally, with the 
beginning of the persecution, all of 
these were stopped. Recently, one of 
the largest Protestant churches made 
arrangements to begin these again as 
strictly musical programs. After a 
few programs had been aired, the 
station manager notified the program 
sponsors that he would have to dis- 
continue their program because the 
local bishop had threatened him with 
the loss of his license if he continued. 
Efforts are now being made to over- 
come this difficulty. However, there 
is no stopping the Protestant broad- 
casts from radio station H.C.J.B. just 
across the border in Quito, Ecuador, 
which has excellent reception all over 
Colombia. 


lll. Meaningless Investigations 


One of the most reprehensible fea- 
tures of these long years of persecu- 
tion has been the effort on the part 
of Catholic priests both in Colombia 
and the United States and in some 
European countries to deny and con- 
ceal it. Shortly after the persecution 
began late in 1948, Protestant leaders 
in Colombia found that on account of 
press censorship it was impossible to 
get information about this to the pub- 
lic in Colombia or to the outside 
world. They realized that correct in- 
formation to the outside world was 
their only defense. They began to use 
the already functioning Evangelical 
Confederation of Colombia, which in- 
cluded most of the Protestant church- 
es and mission groups then active in 
the country. They collected and veri- 
fied information on various acts of 
violence. This data was sent to the 
Catholic bishops of Colombia, vari- 
ous government officials, the Vatican, 
Cardinal Spellman, Protestant leaders 
in the United States and Europe, and 
to Protestant journals and the leading 
newspapers in the United States and 
other countries. 

Soon the Papal Nuncio in Bogota 
received a request from the Vatican 
to be passed on to at least some of 
the bishops, asking for the names of 
priests who had been accused of acts 
of violence against Protestants and 
asking for an investigation. I was 
privileged to see the letter to one 
bishop and the: replies of two accused 


priests. They both denied the charges 
against them, but one said he was 
willing to accept any punishment that 
his bishop might inflict. I was later 
able to investigate the charges against 
this one and found them well founded. 
The denials were probably forwarded 
to Rome along with statements of 
various prominent Colombian Catho- 
lics saying that there was no persecu- 
tion, and the Vatican took no further 
notice of this. In the early years of 
the persecution, an American priest 
made a trip to Colombia and on his 
return to the United States published 
a statement saying, he had investi- 
gated and found the stories of perse- 
cution to be purely myths or fables. 
Later when taxed for his untruthful- 
ness by a person who knew the situa- 
tion, he said that “there could not be 
any persecution because the bishops 
had not ordered it.” 


In 1954 Padre Eduardo Ospina, 
S. J. of the Department of Theology 
in the Pontifical University of Bogota 
published a book entitled, The Prot- 
estant Denominations in Colombia 
and the So-Called Persecution. This 
contained denials of acts of violence 
and other false statements that had 
been given to him by other priests. 
I confronted him with proofs that 
many of his statements were false 
and many were pure inventions. He 
said: “I believe what the Catholics 
tell me.” I called on him several 
times, to bring attention to falsehoods 
in this book and could get no evi- 
dence that any investigation had ever 
been made. He and others of his 
kind have simply continued to “be- 
lieve what the Catholics tell us.” 


Here in the United States I have 
visited three of the priests and two 
laymen who are responsible for pub- 
lishing similar false and misleading 
statements about various incidents of 
Protestant persecution in Colombia. 
For some time the Catholic press has 
refrained from publishing these false- 
hoods. Some American priests have 
visited Colombia and remained silent 
when they came home. Evidently, 
these did find undeniable proofs of 
Protestant persecution. I know that 
there are Colombian priests, some of 
them my friends, who are opposed to 
persecution of Protestants but can do 
nothing about it, openly. The propor- 
tion of Colombian priests who have 


been involved in acts of persecution 
or have encouraged it is about 30 or 
40 percent. Two courageous Catholic 
periodicals in the United States, The 
Indiana Catholic and Record and 
Commonweal have condemned Co- 
lombian Catholics for these acts of 
violence. 

For the 116 known killings of 
Protestants for their faith in the past 
eleven years in Colombia, no one has 
been punished. The latest victim, 
Florentino Pacho, a Paez Indian, met 
his death January 30, 1959 at the 
hands of another of the same tribe, 
Jorge Campo, while explaining to him 
the Gospel. The assassin is still at 
liberty, and his whereabouts is well 
known. In contrast, in Mexico in 
1957 a Protestant (reportedly an ex- 
Catholic priest) was lynched. Late in 
1959 ten men received a sentence of 
twenty years each for this crime. 


The primary purposes of the ad- 
ministration of President Llares Cam- 
argo are to establish peace between 
the political parties and gain time for 
political passions to cool. He must 
appease as many of the leaders as 
possible and avoid antagonizing the 
Roman hierarchy as well. He has had 
considerable success in this and at the 
same time managed to secure some 
protection and liberty for the perse- 
cuted Protestants. He has done much 
to re-establish the reputation of Co- 
lombia as a free and democratic coun- 
try, after the long years of the two 
pro-Church dictators. 

It must be emphasized that the 
people of Colombia are not respons- 
ible for the Protestant persecution. 
Those to blame are the priests, the 
bishops, and those politicians who 
seek their favor. 


IV. The Uneasy Truce 


According to the agreement be- 
tween the two political parties which 
is now a part of the Constitution, 
President Llares Camargo must sur- 
render the presidency to a Conserva- 
tive chosen by the popular vote of 
Conservatives only, on August 7, 
1962. This new President will then 
proceed to appoint his Cabinet, half 
Conservative and half Liberal and 
new state governors in the same pro- 
portion. He can if he wishes fill all 
the most important posts in the Cab- 
inet, such as the Ministers of Govern- 
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ment, Foreign Affairs, Finance, and 
Education with Conservatives accept- 
able to the Archbishop of Bogota 
and Primate of Colombia and fill the 
less important posts with Liberals. 
Should he do this, there could again 
be very important restrictions on the 
Protestants. In states with obedi- 
ent Conservative governors, fanatical 
priests could again rule in the smaller 
towns and villages, and these would 
attempt to stop all Protestant activi- 
ties such as, schools and churches, 
and they could attempt to drive the 
Protestants from their parishes. 
Should this happen, Protestants may 
again be driven from their homes and 
some killed. 

The Conservative party is now div- 
ided into at least four factions, and 
it is at present impossible to make a 
reasonable guess as to what kind of 
man the next President will be, ex- 
cept that he will be a Conservative. 

Since the United States, for the 
first time in its history, has a Roman 
Catholic as President, it is likely that 
the Spanish Catholic News Service 
in Washington, “Noticiario Catolico” 
will present this event in the Diocesan 
Papers, and perhaps some secular 
papers of Latin America, as bringing 
the United States somewhat under 
control of the (Roman) Church. The 
back country priest will probably in- 
terpret this as a signal that he can 
renew his efforts to rid his parish of 
the hated “heretics.” We may expect 
an increase in acts of violence where 
both the State governor and the vil- 
lage mayor are both of the Conserva- 
tive party and both dominated by the 
bishops and priests. 

It is also reasonably certain that 
there will be renewed pressure on the 
State Department to deny passports 
to American Protestant missionaries 
to enter the Latin American coun- 
tries. 

Nevertheless, whatever the future 
holds for Latin American mission- 
aries, we are learning once more the 
truth of the age old observation that 
“the blood of the martyrs is the seed 
of the Church.” For every Protestant 
church member at the beginning of 
the persecutions in 1948 there are 
now four, and for each of the 116 
Protestants known to have been killed 
for the testimony of their faith there 
are now 215 new converts to Christ! 
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Somebody's Darling? 


CHOOSE ONE FOR YOURSELF 


SPONSOR A KOREAN ORPHAN 
FOR ONLY PENNIES A DAY 


YOU Can Bring Joy and Peace to a Lonesome 
Boy or Girl Who Hungers fo "Belong" to Someone 


Only $8.00 a month or 26 pennies a day insures the orphan you sponsor loving Christian 
care, food and shelter as well as school tuition which is charged for in Korea. Interest 
your Sunday School or other church group or share a sponsorship with a friend. You will 


be blessed. 


You will welcome the information that no Home is supported by The Everett Swanson 
Evangelistic Association, Inc. until it is truly Christian as to superintendent, entire staff 
and regular practice of prayers and Bible teaching, hymn singing, etc. Children in our 
Homes are being brought up with the intent that they will be future Christian leaders in 


Korea. 
TWO GOD MAY USE 


One of these is little Choi Mi Ok, No. P-1, above. She has been given a birth date of 
June 26 and will be five years old this month. Nothing is known of her past life. She was 
picked up and brought to our Orphanage by the city authorities in January, 1960. She is 
a lovely child and her name means “beautiful-like gem." 


Another prospective future Christian leader is Kim Jong Kyung, No. P-10. Both of her 
parents were killed during the Korean War by one of our bombers. Relatives cared for 
her a short time and then she was forced to go out and beg for a living. Finally she came 
to our Jinjoo Christian Orphanage. We are proud of her. 


New sponsors are desperately needed to care for the orphans pictured here and many 
more hungry, desolate children wandering the streets. Won't you be “Mommie or Daddie" 


to one such? PHONE OR WRITE NOW! 
THE EVERETT SWANSON EVANGELISTIC ASSOCIATION, INC. 


The ESEA is now 4848 North Leonard Drive * Dept. HE-6 °* Chicago 3}, Ill. 
caring for over 8,000 
— ; — coro: CLIP AND MAIL TODAY __._seeseseesesesSCOSste 
children. Its work is P 
known widely because | | YES I want to sponsor an orphan for one year. My choice | 
its message has gone is Number...... If this child has already been “adopted,” | 
out month after month | Il agree to support another whom you will select. With 
in various ways in- | God's help | will send $8.00 a month to your office. Please | 
cluding publicity’ in let me have my child’s name, picture, address and story. | 
numerous leading re- | I understand | may continue as long as | wish. Enclosed is 
ligious ar 2 | — nae ioe la first month, [] one year. SEND FULL | 
serves more than TICULARS. 
million meals each | | cannot “‘adopt" a child but want to help by giving $...... | 
year. Help us expand | Please send me further information. ! 
our 95 omes. Each | 
one is a Christian in- | PRs 66 ciawitierkeeduwedivanewéacdeaeek nies eadencueuwen 
stitution with Bible- | Address... :tinsigiadsvaniataxiar ensues | 
— —_ at | City Zone State | 
Seach aeeieee, 200 as co eda ta teadem wer aeeee NS cc CU é 5 tae as 
us take ragged, pd | Gifts of any amount are welcome. All gifts and sponsorings | 
saken children off the are income tax deductible. | 
— = | The Everett Swanson Evangelistic Association, Inc. | 
the sponsor-relation- | AN INTERDENOMINATIONAL NON-PROFIT CORPORATION 
ship with your child a | Dept. HE-6, 4848 No. Leonard Dr., Chicago 31, IL 
| 


Tel. GLadstone 6-6181 


thrilling experience. 








The Baptists and 
Religious Liberty 


Nearly a half century ago E. Y. 
Mullins wrote The Axioms of Reli- 
gion in which with arresting original- 
ity he set forth, to quote the sub- 
title of that definitive work, “A New 
Interpretation of the Baptist Faith.” 
What, he inquired, is the heart of re- 
ligion as Baptists conceive it? Stated 
comprehensively and yet with sim- 
plicity, the central tenet of their posi- 
tion (ignoring the basic doctrines of 
evangelicalism) is the competency of 
the soul. Explaining this central tenet 
Mullins declared: 


This means a competency under 
God, not a competency in the 
sense of human self-sufficiency. 
There is no reference here to 
the question of sin and human 
ability in the moral and theo- 
logical sense, nor in the sense 
of independence of the Scrip- 
tures. ... This conception of the 
competency of the soul under 
God in religion is both exclusive 
and inclusive in a measure which 
sets forth the distinctive con- 
tribution of Baptists to the re- 
ligious thought of the race. It is, 
of course, a New Testament 
principle and carries at its heart 
the very essence of that con- 
ception of man's relations to 
God which we find in the teach- 
ing of Christ.’ 
Then, as he developed this concept, 
Mullins asserted: 
We may restate the Baptist po- 
sition in the various relations as 
follows: The biblical significance 
of the Baptists is the right of 
private interpretation and obe- 
dience to the Scriptures. The 
significance of the Baptists in 
relation to the individual is soul 
freedom. The ecclesiastical sig- 
nificance of the Baptists is a re- 
generated church - membership 
} and the equality and priesthood 
' of believers. The political signi- 
ficance of the Baptists is the 


by Vernon C. Grounds 


separation of Church and State. 
But as comprehending all the 
above particulars, as a great 
and aggressive force in Chris- 
tian history, as distinguished 
from all others and standing en- 
tirely alone, the doctrine of the 
soul's competency in religion un- 
der God is the distinctive his- 
torical significance of the Bap- 
tists.’ 


A more recent scholar, W. R. 
McNutt, for long years professor of 
Practical Theology at Crozer Theo- 
logical Seminary, likewise singled out 
the competency of the soul as the 
major plank of the Baptist position. 
The “directive life principle” of its 
polity, he wrote, is “the creative idea 
that the individual is competent in 
all matters of religion” and “has 
within himself by divine gift and 
right those capacities that make him 
competent to meet all the demands 
with which genuine religion confronts 
him.” Thus the individual “has no 
inescapable need of church to bring 
him salvation or to mediate to him 
divine grace.” He stands alone, since 
“competency reposes authority in re- 
ligion within the individual . . . it sets 
each man on a throne which holds 
absolute sway over his own realm. 
And he may not, for any reason, ab- 
dicate; he rules by divine right and 
appointment.” Competency and free- 
dom “cannot be separated in thought, 
and must not be divorced in organ- 
ized religion.” Any abridgement or 
denial of “the exercise of soul liber- 
ty” can only serve “to strangle man 
and fly into the face of God.* 


That the emphasis of Mullins and 
McNutt is merely a continuation of 
the historic Baptist witness can be 
readily shown by turning back to 
John Leland, a spiritual giant of Co- 
lonial America. Born in 1754, this 





Dr. Vernon C. Grounds, President 
of the Conservative Baptist Theo- 
— Seminary in Denver, Colo- 
rado 


Baptist worthy wrote in 1830: 


Conscience is a court of judica- 
ture, erected in every breast, to 
take cognizance of every action 
in the home department, but has 
nothing to do with another 
man's conduct. My best judg- 
ment tells me that my neighbor 
does wrong, but my conscience 
has nothing to say of it. Were | 
to do as he does, my conscience 
would arrest and condemn me, 
but guilt is not transferable. 
Every one must give an account 
of himself.’ 

And it is this insistence upon a 
personal responsibility to God, de- 
manded by both Scripture and con- 
science, which has characterized Bap- 
tists with a quite remarkable con- 
sistency. 

Granting, then, that soul compe- 
tency constitutes the essence of the 
Baptist position, how is this tenet to 
be defined? What does it mean when 
expressed in more contemporary 


terms? Quite simply put, it affirms, 


‘E. Y. Mullins, The Axioms of Reli- 
gion (Philadelphia: The Griffith and 
Rowland Press, 1908), p. 53. 

“Ibid., pp. 56-57. 

“W. R. McNutt, Polity and Practice 
in Baptist Churches, quoted by Win- 
throp Hudson, “Shifting Patterns of 
Church Order in the Twentieth Cen- 
tury,” Baptist Concepts of the Church, 
Winthrop Hudson, ed. (Philadelphia: 
The Judson Press, 1959), p. 216. 

— by Edwin S. Gaustad, “The 
Backus- Leland Tradition,” Hudson, 
Baptist Concepts of the Church, p. 111. 
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as has already been mentioned, that 
the individual is personally respon- 
sible to God. Every human being, 
it holds, made as he is in the divine 
image, possesses inalienably the pow- 
er and privilege of carrying on busi- 
ness directly with his Creator. Man 
is a sinner, to be sure, blinded and 
bound by sin; he is influenced by the 
multitude of people who make up his 
human environment; he is shaped by 
the forces and factors of his heredity. 
Nevertheless he—and ultimately he 
alone—can and must decide what his 
relationship with God is going to be. 
Possessing this ability, the individual 
has a right which is likewise a respon- 
sibility. Hence soul competency, a 
man’s duty to determine his own 
creature-Creator orientation, involves 
freedom or self-determination. As 
Mullins puts the matter: 
Freedom is self-determination. 
Of course it does not mean that 
the will is without bias, or that 
human choices are uninfluenced 
by external forces or other hu- 
man personalities, or by divine 
influences of grace. It only 
means that when a man acts he 
acts for himself. The choice is 
his own. He is not compelled 
but impelled. He is self-deter- 
mined. This is the core of man- 
hood and personality. This is the 
inner glory of our being. It is 
the one spark of fire which kin- 
dles about our humanity its 
unique splendor.° 
It may well be argued, however, 
that if soul competency boils down 
to the right and responsibility of self- 
determination, Baptists can no more 
claim this tenet as a distinctive than 
can Roman Catholics. Take up, for 
example, that symposium on Toler- 
ance and the Catholic in which a 
group of French and Belgian theo- 
logians published their opinions con- 
cerning this problem; and the volume 
bears their Church’s nihil obstat and 
imprimatur. Do you find anything 
vitally different from what McNutt, 
Mullins, and Leland insist upon, the 
inviolability of conscience, the duty 
of self-determination, the competency 
of the soul? On the surface, perhaps 
net. Quite the contrary, you find a 
refreshing advocacy of the principle 
that religious allegiance cannot be 
coerced. You find Augustin Leonard 
defining faith as 
the spiritual creature's move- 
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ment of surrender and offering 
to the living God... a meeting 
of created person and Uncreat- 
ed Persons. . . . Faith is in the 
first place a gift or grace of 
God. It is not a truth that the 
human mind can reach by itself, 
but an investment that it ac- 
cepts, an illumination it receives 
. . + This illumination takes the 
form of a dual testimony: the 
inner testimony of the Spirit and 
the outward testimony of the 
Word accompanied by manifes- 
tations of God's power—works 
and signs. This testimony can 
either be accepted or refused. 
In the believer it instigates a 
movement whereby the spiritual 
person unites his intelligence 
and love in a single act of self- 
offering .... it rests entirely on 
the infallible testimony of our- 
selves God's free, uncreated ac- 
tion, or, again, in the union of 
our spirit with God in the very 
act in which he reveals himself.° 
Because faith is a divine gift, Leon- 
ard continues, it cannot be given by 
the Church and it cannot be created 
by force. Its very nature rules out 
intolerance. 


Any sort of pressure or repres- 
sion is bound to give rise in 
those who are subjected to it to 
the conviction that we are act- 
ing for our own interests, or, 
what is worse, it will give them 
a picture “of a God of prey 
whose one aim is to subjugate 
and enslave." By employing 
means of conversion which do 
not exist on the same level as 
faith itself, we always run the 
risk of betraying our faith just 
when we claim to be serving it 
most energetically. Toleration— 
the kind of toleration that itself 
belongs to the order of faith 
and charity—thus appears as 
respect for the testimony of 
God himself. A profession of 
faith or an act of worship ob- 
tained in conditions favouring 
hypocrisy and lies is, as Tertul- 
lian insisted long ago, a mock- 
ery against God. ‘What God 
requires is the homage of a free 
heart." 

Leonard supports his argument by 
quoting from the encyclical, Corporis 
Mystici, of Pius XII: 

While we desire supplication to 
go up unceasingly to God from 
the whole mystical Body, that 
all those who are astray may as 


soon as possible enter the one 
fold of Jesus Christ, We declare 
that it is absolutely necessary 
that this should come about by 
their free choice, since no man 
believes unless he is willing. 
Wherefore if any persons, not 
believing, are constrained to en- 
ter a church, to approach the 
altar and to receive sacraments, 
they certainly do not become 
true believers in Christ; because 
that faith without which “it is 
impossible to please God" must 
be perfectly free “homage of 
intellect and will." Should it 
therefore at any time happen 
that, contrary to the unvarying 
doctrine of this Apostolic See, 

a person is compelled against 

his will to embrace the Catholic 
faith, We cannot in conscience 
withhold Our censure. But this 
very fact that men have free 
will and are able, under the in- 
fluence of passion and evil de- 
sire, to abuse their freedom, 
makes it needful for them to be 
drawn effectively to the truth 

by the Father of lights, through 

the Spirit of His beloved Son.* 
For this unequivocal recognition of 
the fact that faith cannot be coerced, 
Baptists are most thankful. But this 
recognition in itself has little value 
unless it is coupled with the convic- 
tion that every man is competent to 
work out his own relationship to God 
and must be left free to do so. Here 
Roman Catholicism demurs; and, as 
its history shows, it has sought not 
only to convince but usually to 
coerce. It has not defended the spirit- 
ual rights of the individual: it has 
fixed his religious status for him on 
its own authority; it has regarded him 
as belonging to the Church automati- 
cally by virtue of family and nation- 
ality; it has baptized him as a Chris- 
tian without his consent; and it has 
persecuted him as a heretic, if after 
leaving childhood, he has ventured to 
exercise his capacity for self-deter- 
mination and decided to forsake a 
faith he had not personally embraced. 
A monstrous system of ecclesiastical 
authoritarianism, Roman Catholicism 
has eschewed voluntarism in practice 


‘Op. cit., p. 153. 
‘Augustin Leonard, “Freedom of 
Faith and Civil Toleration,” Tolerance 
and the Catholic (New York: Sheed 
and Ward, 1955), pp. 104-105. 

"Ibid., p. 107. 

*Cf. ibid., p. 109. 








regardless of what it may have af- 
firmed and may now affirm in theory. 
And much of Protestantism in cen- 
turies gone by has been guilty of the 
same contradiction between theory 
and practice. 


Voluntary Religious Affiliation 


If the principle of soul competency 
(or to use equivalent terms, soul 
autonomy or soul liberty) is correct, 
religious affiliation must be voluntary 
rather than compulsory. That is why 
Baptists have fought against the state 
church on behalf of the free church; 
they have battled to follow what they 
take to be the New Testament prac- 
tice of the gathered community, a 
fellowship of like-minded believers 
who enter into covenant to worship 
God according to the dictates of 
Scripture as those dictates are con- 
scientiously understood. This is not, 
however, to overlook the sovereignty 
of God Whose Spirit calls these be- 
lievers into covenant with Himself by 
faith in Jesus Christ and thus creates 
the community. A gathered church, 
in other words, is viewed by Baptists 
as more than a sociological phenom- 
enon: it is a divine reality brought 
into being by divine activity. 

John Owen, that paragon of Puri- 
tan learning and piety, undertook an 
exposition of ecclesiology which, des- 
pite its archaic language and because 
of its fidelity to the New Testament, 
is abidingly valid. Each congregation 
of Christians, he argued, comprises a 
self-governing church: thus he was a 
congregationalist; and, like John 
Owen, Baptists too are congregation- 
alists. Here, then, is Owen’s exposi- 
tion of congregational voluntarism. 


The Churches as mentioned in 
the New Testament, planted or 
gathered by the apostles, were 
particular churches. . . . These 
churches did consist each of 
them of many members; who 
were so members of one of 
them as that they were not 
members of another. The saints 
of the Church of Corinth were 
not members of the church of 
Philippi. And the inquiry is, how 
those believers in one place and 
the other became to be a 
church, and that distinct from 
all others? The Scripture affirms 
in general that they gave up 
themselves unto the Lord and 


unto the apostles, who guided 
them in these affairs, by the will 
of God, 2 Cor. VIII. 5 And that 
other believers were added to 
the church, Acts Il. 47... This 
could originally be no otherwise 
done but by their own actual, 
express, voluntary consent... . 
This joining of themselves, 
whereon depend all their inter- 
ests in church powers and privi- 
leges, all their obligation unto 
church duty, is a voluntary act 
of the obedience of faith unto 
the authority of Christ; nor can 
it be anything else.’ 

If Owen’s exposition is Biblically 
valid, church membership must al- 
ways be by “actual, express, volun- 
tary consent.” It must always be a 
matter of personal decision, a deci- 
sion springing out of personal faith 
and personal salvation. 

In brief, church membership among 
Roman Catholics universally and 
Protestants generally depends on the 
involuntary administration of a rite, 
and hence it negates completely the 
New Testament concept of a gathered 
fellowship made up of regenerated 
believers who voluntarily identify 
themselves with Jesus Christ in bap- 
tism. 

From a Baptist standpoint, there- 
fore, the notion of an automatic and 
impersonal relationship to God is a 
contradiction of the New Testament, 
a travesty upon soul competency. For 
that reason, too, Baptists anathema- 
tize the very idea of a church which 
is simply the religious counterpart of 
some political order, a church which 
is coextensive with the boundaries of 
some nation so that an individual liv- 
ing within those boundaries becomes 
a “Christian” by accident of birth 
without the miracle of regeneration, 
without personal faith, personal sal- 
vation or personal discipleship, pro- 
vided only that as an infant he was 
baptized—unasked. Drafted in 1790, 
John Leland’s protest against this 
travesty has lost none of its pertin- 
ence despite the passing of nearly 
two centuries: 


No national church can in its 
organization, be the Gospel 
Church. A National church re 
in the whole Nation, and no 
more; whereas, the Gospel 
Church, takes in no Nation, but 
those who fear God, and work 
righteousness in every Nation. 


The notion of a Christian com- 
monwealth should be exploded 
forever. ... If all the souls in a 
government were saints of God, 
should they be formed into a 
society by law, that society 
could not be a Gospel Church, 
but a creature of state.’° 
Though John Leland never met 
Soren Kierkegaard and though the 
differences between the American 
preacher and the Danish genius were 
abysmal, Kierkegaard nevertheless 
joined Leland in attacking a Christian- 
ity which makes a man’s religion a 
mere corollary of his political citizen- 
ship. Kierkegaard’s Attack Upon 
Christendom is a blistering diatribe, 
the work of a man who consecrated 
his amazing gifts to the task of de- 
stroying the comforting illusion that 
“We are all Christians.”'' Kierke- 
gaard strikes a responsive chord in 
Baptist hearts when he says ironi- 
cally: 


We are Christians to such a 
degree that, if among us there 
lived a Freethinker who in the 
strongest terms declared that 
the whole of Christianity is a 
lie, then in the strongest terms 
declared that he was not a Chris- 
tian—there is no help for him, 
he is a Christian; according to 
the law he may be punished, 
that is a different thing, but a 
Christian he is. "What stuff and 
nonsense!" says the State. 
"What would this lead to? If 
once we allowed a man to de- 
clare that he is not a Christian, 
it soon would come to pass that 
all would deny that they were 
Christians. . . . We now have 
everything well tabulated, all 
under proper headings, every- 
thing perfectly correct—under 
the assumption of course that 
we are all Christians—ergo he 
too is a Christian.'” 

Baptists rise to applaud as Kierke- 


*John Owen, “The True Nature of a 
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gaard exposes the nonsense and her- 
esy of equating Christendom with 
Christianity, an equation which falsi- 
fies the New Testament, eliminating 
personal faith and personal disciple- 
ship with all their inescapable cost. 


The Christianity of the New Tes- 
tament rests upon the assump- 
tion that the Christian is in a 
relationship of opposition, that 
to be a Christian is to believe in 
God, to love Him, in a relation- 
ship of opposition. While ac- 
cording to the Christianity of 
the New Testament the Chris- 
tian has all the effort, the con- 
flict, the anguish, which is con- 
nected with doing what is re- 
quired, dying from the world, 
hating oneself, etc., he has at 
the same time to suffer from the 
relationship of opposition to 
other men, which the New Tes- 
tament speaks of again and 
again: to be hated by others, 
to be persecuted, to suffer for 
the doctrine, etc. 

In "Christendom" we are all 
Christians—therefore the rela- 
tionship of opposition drops out. 
In this meaningless sense they 
have got all men made into 
Christians, and got everything 
Christian—and then (under the 
name of Christianity) we live a 
life of paganism.*® 

To make Christianity official or to 
establish a national church is to in- 
troduce—here again Kierkegaard 
speaks for Baptists—‘‘a fundamental 
confusion! In the same sense as one 
speaks of murdering a language, this 
is murdering Christianity, turning it 
round about, standing it on its head, 
or in a polite fashion shuffling it 
out.”"* 

Ah, if only the Kierkegaardian 
irony and genius had succeeded in 
pulverizing the comfortable illusion 
that in Christendom we are all Chris- 
tians automatically! But the illusion 
still persists and therefore the Baptist 
witness is still needed: the free man 
in the free church in the free society 
must freely accept or freely reject the 
free grace of God. 


Free Church Action 


Inconsistent in some respects, as 
all human beings are, Baptists have 
been remarkably consistent in at 
least one respect: they have applied 
their principle of spiritual voluntarism 
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politically, battling valiantly for re- 
ligious liberty. So a Congregationalist, 
W. F. Adney, admits that the Baptists 
were more consistent than his own 
denominational forebears in seven- 
teenth century England: “It should 
be observed that, while modern Non- 
conformists are opposed to any inter- 
ference with religion by the State, 
and stand for complete religious lib- 
erty—Cavour’s ‘Free Church in a free 
State’-—this was by no means the 
case among the early Nonconformists, 
with the solitary exception of the 
Baptists.”’® Writing recently in the 
Christian Century, Ronald Goetz 
makes the same point, stating that 
Baptists “constitute the only major 
denomination of European origin al- 
ways to espouse the separation of 
church and state.”'® 


By no means exaggerated, then, is 
the eloquent claim advanced by 
George Truett, as distinguished a 
Baptist as any in recent times, a Bap- 
tist whose personality and preaching 
gained for him a global reputation in 
all Christian communions: 


Baptists have one consistent rec- 
ord concerning liberty through- 
out all their long and eventful 
history. They have never been a 
party to oppression of con- 
science. They have forever been 
the unwavering champions of 
liberty, both religious and civil. 
Their contention now is, and has 
been, and, please God, must 
ever be, that it is the natural 
and fundamental and indefeas- 
ible right of every human being 
to worship God or not, accord- 
ing to the dictates of his con- 
science; and, as long as he does 
not infringe upon the rights of 
others, he is to be held account- 
able alone to God for all re- 
ligious beliefs and practices. 
Our contention is not for mere 
toleration, but for absolute lib- 
erty.... It is the consistent and 
insistent contention of our Bap- 
tist people, always and every- 
where, that religion must be for- 
ever voluntary and uncoerced, 
and that it is not the preroga- 
tive of any power, whether civil 
or ecclesiastical, to compel men 
to conform to any religious 
creed or form of worship, or to 
pay taxes for the support of a 
religious organization to which 
they do not belong and in whose 
creed they do not believe. God 


wants free worshipers and no 
other kind." 


Because religious freedom is still— 
and as long as history lasts must be— 
an issue of burning importance, sup- 
pose we assemble here some signifi- 
cant excerpts from the Baptist tradi- 
tion. 


Appropriately we begin with John 
Smyth, sometimes called the first Bap- 
tist of modern times, an English Sep- 
aratist, who in 1611 forthrightly as- 
erted in A Confession of Faith: 


That the magistrate is not by 
vertue of his office to meddle 
with religion, or matters of con- 
science, to force and compell 
men to this or that form of re- 
ligion, or doctrine: but to leave 
Christian religion free, to every 
man's conscience, and to handle 
only civil transgressions Rom. 
13. injuries and wronges of men 
against man, in murther, Adul- 
terie, theft, etc. for Christ one- 
lie is the king, and lawgiver of 
the church and conscience Jas. 


4.12.8 

Smyth’s disciple, Thomas Helwys, 
likewise claimed complete religious 
freedom in his book, The Mystery of 
Iniquity, published in 1612. Dedicat- 
ing that work to James I, he did not 
hesitate to include these bold words 
in his dedication: 


The king is a mortal man and 
not God, and therefore hath no 
power over the immortal souls 
of his subjects, to make laws 
and ordinances for them, and to 
set spiritual lords over them; he 
is but dust and ashes as well as 
we; yet though he should kill us, 
we shall speak the truth to 
him:'° 


In the body of his argument, Helwys 
was equally as bold, contending that 
men must have liberty to believe or 
disbelieve according to the dictates of 
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conscience even if conscience is mis- 
taken: 


We still pray our lord the king 
that we may be free from sus- 
pect (suspicion) for having any 
thoughts of provoking evil 
against them of the Romish re- 
ligion in regard to their profes- 
sion if they be true and faithful 
subjects of the king, for we do 
freely profess that our lord the 
king hath no more power over 
their consciences than over ours, 
and that is none at all; for our 
lord the king is but an earthly 
king, and he hath no authority 
as a king but in earthly causes; 
and, if the king's people be 
obedient and true subjects, 
obeying all human laws made by 
the king, our lord the king can 
require no more; for men’s re- 
ligion to God is betwixt God 
and themselves; the king shall 
not answer for it, neither may 
the king be judge between God 
and man; let them be heretics, 
Turks, Jews, or whatsoever, it 
appertains not to the earthly 
power to punish them in the 
least measure.”” 

Incensed by this challenge to his 
“divine right,” James threw Helwys 
into prison where he languished until 
death. 

Though Helwys was silenced, his 
followers took up the testimony he 
had fearlessly borne. Thus in 1645 
the London Confession declared to 
the world that Baptists in common 
adhered to this tenet: 


So it is the magistrate's duty to 
tender the liberty of men's con- 
sciences .. . and we believe it 

to be our express duty, especial- 

ly in matters of religion, to be 
fully persuaded in our minds of 
the lawfulness (sic) of what we 
do... and as we cannot do any- 
thing contrary to our under- 
standings ad consciences, so 
neither can we forbid the doing 

of that which our understand- 
ings and consciences bind us to 
do; and if the magistrate should 
require us to do otherwise, we 
are to yield our persons in a 
positive way to their power .. .?! 
Pass now from England to Amer- 
ica, and consider how Roger Wil- 
liams, a courageous Baptist, did per- 
haps more than any one man except 
Jefferson or Madison to set the course 
of our national history. Driven from 
Massachusetts because of his beliefs, 
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he established in Rhode Island the 
first government which guaranteed to 
all of its citizens not mere religious 
toleration but full religious liberty. Its 
epoch-making charter, substantially 
composed by Williams and signed by 
Charles II, reads as follows: 


Our royal will and pleasure is, 
that no person within said col- 
ony, at any time hereafter shall 
be in any wise molested, pun- 
ished, disquieted, or called in 
question for any difference in 
opinion in matters of religion, 
and do not actually disturb the 
civil peace of ok colony; but 
that all and any persons may, 
from time to time, and at all 
times hereafter freely and fully 
have and enjoy his and their 
own judgments and consciences 
in matters of religious concern- 
ments throughout the tract of 
land hereafter mentioned, they 
behaving themselves peacefully 
and quietly, not using this liber- 
ty to licentiousness and profane- 
ness, nor to civil injury or out- 
ward disturbance of others, any 
law, statute, or clause therein 
contained, usage or custom of 
this realm to the contrary here- 
of in any wise notwithstanding.” 
The significance of Roger Williams 
is sO great and so unsung that three 
tributes to his influence are certainly 
in order. The first comes from the 
Harvard historian, Perry Miller, who 
in The New England Mind, gives this 
eulogy: 
For the subsequent history of 
what became the United States, 
Roger Williams possesses one 
indubitable importance, that he 
stands at the beginning of it. 
Just as some great experience 
in the youth of a person is ever 
after a determinant of his per- 
sonality, so the American dee 
acter has been molded by the 
fact that in the first years of 
colonization there arose this 
prophet of religious liberty .. . 
As a figure and a reputation he 
was always there to remind 
Americans that no conclusion 
than absolute religious freedom 
was feasible to this society.”° 
The second comes from the book, 
Williams, the Pioneer of Religious 
Liberty, by a Jewish author, Oscar 


A. Straus: 
Perhaps much more than we 


have realized Roger Williams 
became the real founder of the 


new Republic, which remains as 
lively an experiment today as 
when the young believer in sep- 
arate church and state began 
the policy at Providence.” 
The third comes from George Ban- 
croft’s History of the United States, a 
monumental piece of American schol- 
arship: 


If Copernicus is held in perpetu- 
al reverence, because on his 
deathbed he published to the 
world that the sun is the center 
of our solar system; if the name 
of Kepler is preserved in the 
annals of human experience for 
his sagacity in detecting the 
laws of planetary motion; if the 
genius of Newton has been al- 
most adored for dissecting a ray 
of light and weighing the heav- 
enly bodies as in a balance,— 
let there be for Roger Williams 
at least some humble place 
among those who have made 
themselves the benefactors of 
mankind.*° 
Another significant figure in Colonial 
America was Isaac Backus, the tire- 
less agent of Massachusetts Baptist 
churches in their fight against the 
duty of paying an annual tax to sup- 
port the established church. The posi- 
tion which Backus advocated is 
summed up in this paragraph: 


Nothing can be true religion 
but a voluntary obedience unto 
God's revealed will, of which 
each rational soul has an actual 
right to judge for itself; every 
person has an inalienable right 
to act in all religious affairs ac- 
cording to the full persuasion of 
his own mind, where others are 
not injured thereby. And civil 
rulers are so far removed from 
having any right to empower 
any person or persons to judge 
for others in such affairs, and to 
enforce their judgments with 
the sword, and that their power 
ought to be exerted to protect 
all persons and societies within 
their jurisdiction, from being in- 
jured or interrupted in the fu'l 
enjoyment of this right, under 
any pretense whatsoever.”® 
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The influence of Backus upon the 
leaders of the Continental Congress, 
the Constitutional Convention, and 
the early Federal government was 
immense and far-reaching. So the 
American Dictionary of Biography 
assigns to him a decisive role in the 
early days of our nation: 


Though many others joined in 
protest against civil control of 
religion and there were other 
leaders in the effort to secure 
separation of church and state, 
no individual in America since 
Roger Williams stands out so 
pre-eminently as the champion 
of religious liberty as does Isaac 
Backus.”’ 


It would be unfair to by-pass still 
another significant Baptist, John Le- 
land, who did much to effect not only 
the thinking of the rank-and-file of 
the population in Colonial New Eng- 
land and Virginia, but also the politi- 
cal philosophy of Thomas Jefferson 
and James Madison. Indeed there is 
ample reason to believe that he was 
greatly responsible for the addition of 
the Bill of Rights to our Constitution. 
Leland insisted that our Constitution, 
as originally drafted, was deficient be- 
cause, to quote his widely-circulated 
objections, 


There is no Bill of Rights. When- 
ever a number of men enter into 
a state of society, a number of 
individual rights must be given 
up to society, but there should 
be a memorial of those not sur- 
rendered, otherwise every natur- 
al and domestic right becomes 
alienable, which raises Tyranny 
at once, and this is as necessary 
in one Form of Government as 
in another . . . What is clearest 
of all—Religious Liberty, is not 
sufficiently secured. No religious 
test is required as a qualifica- 
tion to fill any office under the 
United States, but if a majority 
of Congress with the President 
favour one system more than 
another, they may oblige all 
others to pay to the support of 
their system as much as they 
please, and if oppression does 
not ensue, it will i owing to the 
mildness of Administration, and 
not to any Constitutional de- 
fence, aa if the manners of 
people are so far corrupted, 
that they cannot live by Repub- 
lican principles, it is very dan- 
gerous leaving Religious Liberty 
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at their mercy.”® 

Whatever may have been the pre- 
cise degree of Leland’s influence, 
however, none can deny that both 
James Madison and Thomas Jeffer- 
son gained a clarified concept of re- 
ligious liberty by their intimate fellow- 
ship with the Baptists. Illuminating in 
this connection is Jefferson’s rather 
famous letter to the Baptist Associa- 
tion of Danbury, Connecticut: 


Believing with you that religion 
is a matter which lies solely be- 
tween man and his God, that he 
owes account to none other for 
his faith or his worship, that the 
legislative powers of govern- 
ment reach actions only, and 
not opinions, | contemplate with 
sovereign reverence that act of 
the whole American people 
which declared that their legis- 
lature should “make no law re- 
specting an establishment of re- 
ligion, or prohibiting the free 
exercise thereof," thus building 
a wall of separation between 
church and state. Adhering to 
this expression of the supreme 
will of the Nation in behalf of 
the rights of conscience, | shall 
see with sincere satisfaction the 
progress of those sentiments 
which tend to restore to man 
his natural rights, convinced he 
has no natural right in opposi- 
tion to his social duties.” 

In the light of all the evidence 
available, Anson Phelps Stokes, for- 
merly canon of the Washington Ca- 
thedral and secretary of Yale Uni- 
versity, in his exhaustive three vol- 
umes on Church and State in the 
United States, singles out one reli- 
gious group in Colonial America as 
deserving special praise. 

The Baptists were the most ac- 
tive in view of their limited num- 
bers... . The Baptist influence 
was due mainly to religious con- 
viction. It was this that led 
members of this group to advo- 
cate and practice adult bap- 
tism—feeling that union with 
the Church should represent the 
free decision of the individual 
. . . The more one goes into the 
story, the more one appreciates 
the outstanding contribution of 
their great leader, Roger Wil- 
liams in this field; but this has 
been more generally recognized 
than that of some of his more 
humble associates who had 
equally strong convictions on 


the subject and worked equally 
earnestly for the cause.*” 

Motivated by a passionate concern 
for the free man in the free church 
in the free society freely accepting or 
freely rejecting the free grace of God, 
Baptists made a tremendous contribu- 
tion to American democracy in its 
formative stages. Their principle of 
voluntarism proved to be more than 
a theological abstraction; it became a 
history-shaping power. 

The duty of Baptists in the twen- 
tieth century is therefore plain. Fol- 
lowing the example of their forebears 
they must stand unflinchingly against 
any ecclesiastical or political force 
which would breach the wall of sep- 
aration between church and state. 
They must continue to fight against 
any and all forces which would, like 
the clericalism of Rome, make the 
state an agent of the church, or which 
would, like the Communism of Mos- 
cow, make the church a tool of the 
state. Loyal to their central tenet of 
soul-liberty and the New Testament 
principle of voluntarism, they must 
implement on every front the declara- 
tion adopted unanimously by the Bap- 
tist World Congress in Atlanta, Geor- 
gia, on July 27, 1939: 


Worthy religion rests on the 
conviction that the individual 
soul is competent to deal direct- 
ly with God, and has the right 
and the need of this direct deal- 
ing. To deny any soul the full 
exercise of this privilege is to 
deprive the individual of his in- 
herent and most sacred right, 
and to violate his dignity and 
worth as a human being. Every 
form of coercive restraint or 
constraint of a man in his con- 
verse with God is both a sin 
against the individual and a hin- 
drance to human welfare. 
Appropriate institutions and 
forms of religion contribute to 
a direct experience of God. 
Voluntariness in personal and 
corporate worship, institution 
wabvarien is essential to vital 
religion and to spiritual devel- 
opment of society. 

No man, nor government nor in- 
stitution, religious or civil, so- 
cial or economic, has the right 
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not be cancelled by the company no matter how long you Plan will supplement that coverage, and will pay you directly, clai 


remain in the hospital or how often you are sick. And the 
present low rate on your policy can never be raised simply 
because you get old, or have too many claims, but only in 








in addition to your present policy. 

This wonderful, generous protection costs only $4 a 
month for each adult, age 19 through 64, or $40 for twelve 
full months. For each child under 19, the rate is just $3 for 
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Note! Gold Star fits in ideally with the Government Health Plan pro- 9,. * 
posed for folks collecting Social Security! Yes, Gold Star was designed a month’s protection. And for each adult of age 65 through ( 
—— along a a Blue ag _ whatsoever — ve 100, the premium is only $6 a month. *( 
zation you may already carry; with workmen’s compensation; or wi - * 
any new Federal Government Plan. Gold Star pays you in addition to And, remember, with Gold Star, the NO-LIMIT Hospital . 
any or all of these, to help take care of those hundred and one “extra” Plan, there is no limit on how long you can stay in the t 
expenses. s i ¢ |} 
Of course any Government Health Bill that may be passed will take hospital, NO LIMIT on the number of times you can collect 
up to two years to go into effect and will offer only partial coverage at (and the Company can never cancel your policy), and no a 
best. But your Gold Star benefits are, and always will be, paid to you limit on age! y 
in full, to be used as you see fit! Be: ¢ f 
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mi Money-Back Guarantee 7% 
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DR. PAUL S. JAMES, Pastor, Manhattan Baptist Sa We'll mail your policy to your home. No salesman will us 
Church, New York City: rt ‘ call. In the privacy of your own home, read the policy over a3 0 
“This hospitalization policy for non-drinkers appears apes Examine it carefully. Have it checked by your lawyer, your te ; 
to me to be excellent and I know of no other Com- # doctor, ee! eat as meas — oe i “he 
pany which makes such provisions for one’s time Mi Make sure it provides evactly what we've told you it does. ee rs 
of need. I am happy to give my personal endorse- Then, if for any reason whatsoever you are not fully satiss Ne nat 


ment to this program.” 





DR. LOUIS T. TALBOT, Chancellor, Bible Institute 

of Los Angeles: 

“IT am happy unreservedly to commend this unusual 
insurance coverage. I secured it for myself as soon 
as I learned of its unique provisions, superior to any 
otherwise available. I have unbounded confidence in 
the integrity and consecrated business ability of my 
good friend Arthur DeMoss with whom I have had 
happy association for a number of years.” 





DR. WALTER L. WILSON, greatly-used conference 
speaker: 


“The program which has been initiated by my be- 
loved friend, Arthur DeMoss, is a splendid one. He 


the blessing of the Lord will be upon this effort, 
and I shall feel free to happily recommend it.” 





fied, just mail your policy back within ten days, and we'll 


ta 
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cheerfully refund your entire premium by return mail, ifs b 
with no questions asked. So, you see, you have everything how? 


to gain and nothing to lose! 
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Bank Reference: PEOPLES NATIONAL BANK 


THE WORLD MUTUAL HEALTH AND 
ACCIDENT INSURANCE COMPANY 


World Mutual has been operating since 1920, and has an unimpeach- 
able record of honesty, service, and integrity. By special arrangement with 
DeMoss Associates, World Mutual has underwritten this Gold Star Total 
Abstainers Hospitalization Policy. 
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This plan offered exclusively by 


VALLEY FORGE, PENNA. 
“Special Protection for Special People” 








is a man of vision and integrity, and has under- D r M Oo Ss S A Ss S oO . | A T E Ss Y 
taken a service which should prove to be a real 
blessing to large numbers of people. I am sure that P| 





NON-DRINKERS!! 


AT REDUCED RATES 


for LIFE to readers of CHRISTIAN HERITAGE 
YXAMINATION ¢ NO AGE LIMIT - NO SALESMEN 


Read What A Blessing This Protection ADDITIONAL BENEFITS 


Has Been To Others: Pays $2,000 cash for accidental death. 





Rev. Anton Darms, Zion, Illinois—‘When I took out this Pays $2,000 cash for loss of one hand, one foot, sight 
policy, I had not the least idea that I would be in need of it 
so soon. I had been in good health for over - years without > ° 6000 < 
a sick day; and I hoped that it would never be necessary to go 
to a hospital as I never had been in a hospital. This attack of ays $ . cash for loss of both eyes, or both hands, 
pneumonia was a sudden surprise, — I thank = oo or both feet. 

i Samaritan DeMoss Associates that gave magnificent help 
in this great time of need, You manifest a beautiful Christian Pays double the above amounts (up to $12,000) for 
spirit and I thank God for the great philanthropic help that specified travel accidents! 


you have given me through the policy [ had taken out.” 


Mrs. Ray Bunge, Catawissa, Pennsylvania—*Received your 
cheek today, and I can’t tell you how much we appreciated it. 


It certainly is a pleasure to be served by a company like yours. 
I know now that you mean just what you say in your ad.” 0 i 
Mrs. Alice M. Allen, Columbus, Ohio—‘“*Today I received your 2 


check in payment of my claim. I am very grateful, and I hope 
every Total Abstainer will take advantage of this wonderful 





TO ASSURE YOUR PROTECTION 


policy.” 
Rev. Hugh Thompson, Buffalo, New York—‘‘We do appreciate APPLICATION TO 214 0661 
greatly your service to us during our recent sage The — ‘i 
was taken care of so efficiently and quickly that we were able W rid i { | | ith & A d { | (’ f p 
to take care of everything. It is very gratifying to be a member 0 ul la | CCl a | hs. 0. 0 eiila. 
of an insurance company with Christian standards.” 
My name is 
Mr. Charles Hansen, Visalia, California—‘*My sincere thanks 
to you for your prompt attention in mailing check to cover my Street or RD # 
claim for the days I spent in hospital in my recent illness.” — 
icecream 
Check these remarkable features: Date of Birth: Month... ~day__Year 
My occupation is 
* Guaranteed renewable. * No age limit. - . 
(Only YOU can cancel) * Immediate coverage! Full My beneficiary IS 
* Good in any lawfully oper- benefits go into effect | also hereby apply for coverage for the members of my family listed below: 
ating hospital anywhere in — a oF oy ee NAME DATE OF BIRTH AGE RELATIONSHIP BENEFICIARY 
the world! policy is issued. 





* No limit on the number 
of times you can collect. 
Pays whether you are in 
the hospital for only a day 
or two, or for many weeks, 
months, or even years! 
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Pays in addition to any 
other hospital insurance 
you may carry. 


All benefits paid directly 
to you in cash! 


Claim checks are se ; 
ee checks are sent out ¢ No policy fees or enroll- Have you or any member above listed been disabled by either accident or illness or have you 
Airmail Special Delivery. aah tin! or they had medical advice or treatment or have you or they been advised to have a surgical 
*No health examination * Ten-day unconditional operation in the last five years? Yes () No (1) 


necessary. If so, give details stating cause, date, name and address of attending physician and whether 


money-back guarantee! 
9 g fully recovered 


Only conditions not covered: 


Im 

Pregnancy: any act of war; pre-existing conditions; or 
hospitalization caused by the use of aleoholic beverages o1 
narcotics. Everything else IS covered! 








| hereby certify that neither | nor any member above listed uses alcoholic beverages and | 
hereby apply to the World Mutual Health and Accident Ins. Co. of Penna. for a policy based 
on the understanding that the policy applied for does not cover conditions originating prier to 
the date of insurance, and that the policy is issued solely and entirely in reliance upon the 
written answers to the foregoing questions 


Dote: Cie eeoenesoeeeoeseese Signed: x COCO oe eer eeccccereeeereeeeeeoeeeeeseoeeee | 


iF YOU PAY | IF ¥OU PAY 
WERE || “wourar’ | ya 


HERE'S ALL YOU DO: | 
0 Fill out application at right. \ | st isis tee 4. [840. | 
| ico poremp GC. | GO, | 


Q Enclose in an envelope with q Low 
your first payment. | — ne age 18 
and under pays 


0 Mail to DeMoss Associates, jee 
Valley Forge, Pa. | STAR 


I 
YOU WILL RECEIVE YOUR GOLD STAR POLICY 4 
PROMPTLY BY MAIL. NO SALESMAN WILL CALL. 4 | _ Appuication ) DE MOSS ASSOCIATES VALLEY FORGE | 
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| am enclosing the 
amount specified on 
the left for each per- 
son to be covered, 
with the understand- 
ing that | can return 
my policy within 10 
days if | am not com- 
pletely satisfied with 
it, and my entire 
premium will be 
promptly refunded. 
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WASHINGTON, D. C.:: 


until such time as Congress can come up with a better 
provision for aid to parochial schools; (4) Provide 
grants for facilities and faculty salaries in the strictly 
secular field, again, until such time as Congress can 
provide “full equality of benefit” to the parochial school 
system. 

This kind of legislation is typical of those who argue 
‘a half a loaf is better than none at all.” The Supreme 
Court has already set precedents covering the first two 
proposals and the last two plainly carry the threat that, 
if adopted by Congress, they will be followed by an all 
out Roman Catholic drive for the entire parochial sys- 
tem to be underwritten out of the public treasury. How 
can any president, congressman, or judicial member 
possibly support such measures and still fulfill his 
public oath to uphold and defend the American Con- 
stitution? 

A similar situation is confronted in Foundation pro- 
grams for aiding nongovernmental agencies, including 
church-related groups and individuals. The National 
Science Foundation established in 1950 is an illustra- 
tion of this. World Wars I and II demonstrated the 
need for a co-ordinated national program for scientific 
research and development to assure the Nation’s secur- 
ity. To achieve such co-ordination and provide a flow 


LOANS AND GRANTS 


The disbursing of public funds within the stipula- 
tions of the law sometimes can be a greater headache 
than securing sufficient income for putting government 
programs into operation. The debate over Federal Aid 
to Education underscored this elementary fact in the 
minds of all Washington’s officialdom and American 
churchmen as well. Hardly a voice argued about the 
source of the 2.3 billion requested in the bill, but every- 
one voiced his objections as to the distribution of tax 
funds for nonpublic institutions. How to uphold our 
constitutional principles and fulfill the legal obligations 
imposed upon the collection and use of public monies 
is a moral responsibility every office holder accepts 
voluntarily upon taking his oath of office. 

But constitutional principles are like tracks for the 
engines of government to follow; laws are signals along 
the way to prevent disaster. Neither the Constitution 
nor the statutes are roadblocks to sound government 
action. Yet proposals within the bounds of the law can 
lead to such unsound practices that they must be re- 
garded with utmost caution, and, at times, be opposed 
with uncompromising resistance. Counsel for the Ro- 
man Catholic Church (New York Times, April 6, 
1961) throws such proposals into the “wide gray area” 
of constitutional practice, and would want Congress to 
run the risk of having the Supreme Court reject their 
aid-to-parochial-school law subsequent to its passage. 
Four kinds of “risk bills” were outlined: (1) Give aid 
to the child, not the church-related school, in the form 
of text books, supplies, etc.; (2) Reimburse parents for 
tuition paid to church schools, or grant them tax deduc- 
tion privileges; (3) Give long term, low interest loans 


of funds for research the National Science Foundation 
was created. 

The Foundation is fed by four main dollar streams; 
the Federal government poured in 59% of the total 
contributed; industry 38% ; universities 2% ; and other 
nonprofit institutions 1%. Actually the amounts given 
by industry, universities, and other institutions repre- 
sent money obtained by them through government con- 
tracts. In other words, for doing research which was 
in the public interest, the Federal government under- 
wrote the costs out of public tax funds. In this way, 
Federal tax money goes to church-related schools who 
agree to advance the government-directed research and 
development projects. Thus the Foundation scouts 
around the law forbidding government support of 
church-related institutions. 

Last March, to cite another example, the Peace 
Corps director requested legal advice regarding a Peace 
Corps Foundation. He is anxious to use nongovernment 
corps to do the job assigned him, but is puzzled about 
giving financial assistance to groups whose aims are 
distinctively missionary in character, even though their 
workers engage in the same activities performed by the 
government’s Peace Corps. He cannot give public tax 
money to the Roman Catholic Papal Volunteers or- 
ganized to advance the faith of their particular Church. 
A Foundation, however, might allow him to make some 
sort of contractual arrangement with the Roman hier- 
archy whereby their lay groups would be doing govern- 
ment work at government expense under the banner 
of the Roman Catholic Church or any other religious 
denomination. 
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VATICAN CITY: 


tries or to those who may prove they 
could never repay. In other words, 
the United States Treasury may be 
tapped through the State Department 
without the safe-guard of congression- 
al controls. For what Congress appro- 
priates for foreign aid it can control; 
but what the Executive gets by bor- 
rowing directly from the Treasury the 
State Department alone would con- 
trol. Obviously, such an arrangement 
could lead to favoritism in the allo- 
cation of funds for aid programs. 
Also of interest is the Vatican’s 
pronouncements on labor circulated 
in many parts of the country via Len- 
ten Pastoral Letters. Referring to the 
1960 Roman Synod, held in “the 
Eternal City” as containing legisla- 
tion which is “universal in their ap- 
plication for lay people,” the arch- 
bishop of Portland, Oregon pointed 
out that wage earners, employers, 
professional men and women, and 
teachers must join their respective 


AMERICAN LIBERALITY 


The Roman Catholic press in 
America gave wide circulation to 
Pope John’s grateful acknowledge- 
ment of the “unfailing generosity” of 
“Our dear children in the United 
States” whose liberality enabled the 
Vatican to bring welcomed assistance 
to vast areas of the world “where 
there were want and poverty to be 
liberated.” The papal statement also 
carried a passionate appeal that 
American Roman Catholic congrega- 
tions would satisfy “the trust which 
We place in them and Our ardent 
hope that their response will be mag- 
nanimous and liberal (this year) as 
in the past.” The Holy See reminded 
the United States parish priests that 
“in elevating to the sacred cardinali- 
tial purple some worthy prelates from 
your midst, it was Our intention also 
to pay tribute to the vitality of the 
Church in your country.” 

What this flow of United States 
dollars to Rome means is reflected in 
the report of the International Co- 
operation Administration covering 
the disbursements of Voluntary For- 
eign Aid agencies. During the first six 
months of 1960 the National Catholic 
Welfare Conference dispersed aid 
valued at $60,378,329, a figure which 
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represents 40% of the $144,337,213 
channeled through 57 participating 
agencies. But what is most significant 
about the 40% funneled through Ro- 
man Catholic hands is this: of their 
60 million dollars plus, nearly 51 
million came from donations of 
United States surplus foods issued by 
the Department of Agriculture while 
only 9 million was contributed by 
Roman Catholic congregations. In 
contrast CARE received only 15 mil- 
lion dollars in surplus foods and other 
relief supplies even though American 
taxpayers contributed nearly 8 mil- 
lion dollars for CARE packages. (To- 
tal Protestant disbursements amount- 
ed to $39,653,824.) 


The Vatican may have further rea- 
son to encourage this kind of liber- 
ality from the United States if Presi- 
dent Kennedy’s proposal to revamp 
the foreign aid program succeeds. His 
Five-year Plan calls for a new agency 
to be set up under the State Depart- 
ment. Foreign aid disbursements 
would be drawn directly from the 
Treasury—900 million the first year, 
1.6 million the next four—and hand- 
ed out as 50 year loans repayable in 
dollars at very low or no interest. 
Grants would be made to poor coun- 


unions or associations. “Always be- 
fore in history the social teachings of 
the Church have been proposed with 
a motivation rather exclusively phil- 
osophical. Now at last we are given 
a definite theological motivation. Here 
we are told most emphatically that 
this body of social teaching is not 
just something that we (Catholics) 
can take or leave alone. We must 
accept it—under pain of sin!” 


The object of this kind of coercion, 
of course, is to present the papal 
Church as the Church of God. (cf. 
Osservatore Romano 16 XI 60, p. 1) 
Ignoring criticisms of this doctrine or 
that discipline of the Church, the plea 
is to create such a spectacle of the 
pomp and power of the Church that 
its defects become a matter of in- 
difference to the dazzled spectator. 

The Oregon pastoral letter is 
doubtlessly preparatory to the Pope’s 
encyclical on labor to be released 
later this year in commemoration of 
the 70th anniversary of Leo XIII’s 
Rerum Novarum. In February he told 
the people of Rome: “The Christian 
(Catholic) worker has in the teach- 
ing authority of the Church the 


(continued on page 32) 











Q. On different occasions I observed 


priests, when not saying Mass, 
read a bulky black book. Is it 
the Bible? If not, what is it? 

. No, it is not the Bible; it is a 
substitute for it. That bulky black 
book that Roman Catholic priests 
use is called the Breviary or Of- 
fice. Every Roman priest owns 
four volumes of the Breviary, one 
especially arranged for each sea- 
son of the year. 

Each volume of the Breviary has 
the psalter (150 psalms), ar- 
ranged for every day of the week; 
hymns, prayers, antiphons, re- 
sponses, lessons (which are re- 
plete with pure legend) and 
other reading matter proper to the 
Roman Catholic liturgical season 
and day. When a Roman Catholic 
male subject receives the sub- 
deaconate, the deaconate, and 
priesthood, he swears under oath, 
on each occasion, to recite the 
Breviary every day as long as he 
lives. Thus, he obligates himself 
to do so under pain of mortal sin. 
Strictly speaking, a Roman Cath- 
olic subdeacon, deacon, and priest 
are bound to say certain portions 
of the Breviary at specified hours 
of the day. Ordinarily, however, 
they fulfill the duty of reciting 
the Office if they do so within the 
twenty-four hour limit of each 
day. Otherwise, they commit mor- 
tal sin. 


Q. I heard Roman Catholics speak 


Questions 
Answered 


by The Rev. Angelo LoVallo 


of the Catholic Central Verein of 
America. What is this organiza- 
tion and what is its aim? 


. The Catholic Central Verein of 


America is one of the many Cath- 
olic action groups of the Roman 
Church. It was founded on April 
16, 1855 by Rev. M. Leimgruber, 
a Redemptorist priest, stationed 
at that time in Rochester, New 
York. Thus, the above-mentioned 
society is today the oldest Roman 
Catholic lay organization of its 
type in the United States. It ex- 
ists “for the purpose of achieving 
a closer union of Catholics .. . 
according to the spirit and laws 
of the Church for the promotion 
of Catholic interest, temporal and 
spiritual, and the zealous practice 
in common of the Christian virtue 
and the works of charity.” Again: 
“The Verein publishes the month- 
ly Social Justice Review which is 
devoted almost entirely to discus- 
sion of social problems as they 
affect all Catholics, and thousands 
of pamphlets and millions of leaf- 
lets have been printed and dis- 
tributed in an effort to explain 
the application of Christian social 
principles (i.e. Roman Catholic 
principles) to the ills of society.” 
(Our Sunday Visitor, April 10, 
1955.) 


Q. Is there a difference between the 


regular and secular priests of the 
Roman Church? 


. Yes, there is. A regular priest is 


one who is bound by vows and 
by a rule of community life. To 
be more specific, a régular priest 
is one who: 1) takes three vows, 
namely; obedience, celibacy, and 
poverty; 2) is under the jurisdic- 


tion of the religious superior of 
his Religious Order, Society, or 
Congregation and not under the 
rule of a diocesan bishop; 3) is 
not incardinated to a diocese i.e. 
he is not attached to any diocese 
and, thus, is subject to be changed 
from one diocese to another, from 
one state to another, and from 
one country to another; and 4) is 
obligated to carry out the statutes 
of the particular order or con- 
gregation to which he belongs re- 
garding dress, food, and the em- 
ployment of his time. 

A secular priest, however, is not 
bound by vows or by a rule of 
community life. On the contrary, 
according to Roman Catholic 
Canon Law, he is charged with 
the cure of souls of a particular 
diocesan Church. The following 
notes distinguish the secular 
priest from the regular: 1) he 
takes only three oaths, namely; 
obedience, celibacy, and the daily 
reading of the Breviary; (N.B. a 
secular priest does not take a vow 
of poverty. Because of this, every 
secular priest is paid a monthly 
salary for his services.) 2) he is 
under the jurisdiction of his dio- 
cesan bishop alone; and 3) he is 
incardinated to a diocese, i.e. he 
is so attached to his diocese so 
that he can never be transferred 
to another without his free con- 
sent. 


. What does the Roman Church 


teach about gambling? 


. The Roman Church teaches that 


gambling, in the common, ac- 
cepted sense of the word, is neith- 
er a good nor a bad act. It is an 
indifferent act. In other words, 
according to the Roman Church, 
there is nothing intrinsically im- 
moral about gambling. 

However, the Roman Church does 
hold that due to certain circum- 
stances, gambling is morally sin- 
ful in the following cases: 

1) If a Roman Catholic’s presence 
at, or participation in, a gambling 
operation is the cause of serious 
scandal to his neighbor. 

2) If a Roman Catholic gambles 
with stolen money, or with money 
destined for other purposes, such 
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as for the payment of debts, or 
the necessities of his family. 

3) If a Roman Catholic gambles 
in a place where he deliberately 
puts himself in the proximate oc- 
casion of committing other sins, 
such as drunkenness, adultery, etc. 
4) If a Roman Catholic gambles 
merely to win a certain amount 
of money necessary to commit 
some other crime or sin. 

5) If a Roman Catholic co-oper- 
ates with a gambling operation 
that is illegally organized and 
fraudulently manipulated. 


Kindly explain for me the papal 
publication known as the Acts of 
the Holy See which is often quot- 
ed by Roman Catholic authori- 
ties. 


. The periodical called the Acts of 


the Holy See was published for 
the first time in 1865. Up to 1909 
it was held more or less as the 
official mouthpiece of the Pope. 
However, in 1909, Pius X re- 
placed it with the Acts of the 
Apostolic See, making the latter 
the official medium for the pro- 
mulgation of the papal letters, 
rescripts, allocutions, decrees, 
decisions of the Sacred Congrega- 
tions and bureaus, etc. According 
to the Roman Catholic Canonical 
Law, the decrees, letters, etc., be- 
come law and bind Roman Cath- 
olics in conscience three months 
after they have been promulgated 
in the Acts of the Apostolic See. 


How does the Roman Church 
classify sin? 

Mortal sin is one which deprives 
man of sanctifying grace (or jus- 
tifying grace). It forfeits his union 
and friendship with God; hence 
it is called mortal, or causing the 
spiritual death of the soul. Mortal 
sins are the very grievous or seri- 
ous violations of the Divine and 
Ecclesiastical Law. 

On the other hand, venial sins are 
less serious violations of the above 
laws, such as petty thefts, lies 
that cause no harm, etc. Sanctify- 
ing grace and the friendship of 
God are still retained. Roman 
Catholic moral theologians fur- 
ther stipulate that a mortal. sin 
must have all the following essen- 
tial elements present at the same 
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time, namely: 1. Grave matter: 
the thought, word, or deed must 
be a serious violation against one 
of the ten Commandments of 
God, or one of the six precepts 
of the Roman Church. 

2. Sufficient reflection: there must 
be a certain amount of conscious 
intellectual judging or weighing of 
the goodness and essential evil of 
the thought, word, or deed. 

3. Choice: free consent of the 
will must be present. If any one 
of these essential elements is miss- 
ing, the sin, according to Roman 
Catholic moral theologians, is 
not mortal but only venial. 

On different occasions I have at- 
tended Mass in the Roman 
Church with a Roman Catholic 
friend. Noticing that the priest 
recited three Hail Marys, I asked 
my friend why the priest did this. 
She answered me by saying that 
priests are merely carrying out 
what the Apostles did at Mass. 
What comment can you offer? 


. First of all, the Apostles never 


said Mass. It was Pope Leo XIII 
who, in 1884, prescribed that 
three Hail Marys, Hail Holy 
Queen, a prayer for the liberty of 
the Church, and one for the inter- 
cession of St. Michael, be said in 
the vernacular languages (Latin 
in Italy) by the priest and people 
after every low Mass. 

The original intention ordered by 
Leo XIII was the solution of the 
Roman Question, i.e. the contro- 
versy that once existed between 
the Vatican and the Italian Gov- 
ernment over the questions of 
Church properties, papal states, 
rights of Church on education, 
marriage, etc. 

But on June 30, 1930, Pope Pius 
XI directed that these prayers be 
said to obtain peace and freedom 
of worship for the Russian people 
who are under the rule of Com- 
munists. Even to this day, this is 
the intention for which these 
prayers are recited. 

What is a Prefect Apostolic? 

A Prefect Apostolic is a priest 
who enjoys special, stable powers 
of jurisdiction over a certain ter- 
ritorial district called the Prefec- 
ture Apostolic. These districts are 
usually found in mission countries 


and other lands where the Roman 
Catholic hierarchy is not as yet 
established. Except for the admin- 
istration of Major Orders, a Pre- 
fect Apostolic has the same rights 
and powers in his territorial lim- 
its as a resident Roman Catholic 
bishop has in his own proper dio- 
cese. 


. From the Roman Catholic litera- 


ature that I perused from time to 
time, I learned that Masses, in- 
dulgences, etc. are offered for the 
deliverance of Roman Catholic 
souls from purgatory. What does 
the Roman Church teach about 
what happens to these Masses, 
indulgences, etc., if the souls have 
already been released from pur- 
gatory? 


. If the souls have already been re- 


leased from purgatory, the Ro- 
man Church maintains that these 
Masses, indulgences, etc., go as 
merits to the Spiritual Treasury 
of the Roman Church. Moreover, 
this Spiritual Treasury, the Ro- 
man Church asserts, is composed 
of the infinite merits of Christ, 
the superabundant merits of 
Mary, those of the saints in heav- 
en, and of the faithful on earth. 
The Pope of Rome is the only 
one in the Roman system who has 
the right and power to draw on 
the merits in the Spiritual Treas- 
ury, and convert them into plen- 
ary or partial indulgences for the 
benefit of Roman Catholics. Since 
the Council of Trent of the six- 
teenth century, an indulgence may 
be a partial or a plenary (full) 
remission (lessening, diminution, 
or subtraction) of the temporal 
punishment due to mortal sins 
already confessed by Roman 
Catholics to the priest in the con- 
fessional box and forgiven by the 
latter. Theologians generally teach 
(as the Jesuits at the Gregorian 
University in Rome) that the 
Spiritual Treasury of indulgences 
exists in Heaven, specifically in 
the mind of God, Who is cog- 
nizant of all things. 


. If a Roman Catholic is forgiven 


his sins by the priest in the con- 
fessional box, why does the Ro- 
man Church teach that he must 
still suffer temporal punishment? 
(continued on page 23) 
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WORLD-WIDE AMBASSADORS 


In news "On the Home Front" for May our representative in Spain reported that 
a prominent Roman Catholic Canon of a Spanish cathedral town had asked him to pray 
for his conversion. He has been sent our evangelical literature and is reading 
avidly all we can send to him. Today a follow-up letter arrived saying, "I will be 
pleased to talk with you--either at the end of May or the beginning of June." We 
strongly urge our friends to pray for this man and his spiritual transformation. 


Three former priests wrote from India to thank us for our financial help. One 
wrote: “Received from Christ's Mission rupees for my personal needs and the 
little work I do for my Master in His vineyard." All of these men are bearing a 


good witness for Christ, and it is our joy to share in the ministry of the Gospel 
via these gifts. 





The report from Brazil is not quite so encouraging. Rev. Knutson, general 
secretary of New Tribes Mission wrote, "Although the authorities have declared 
that the charges against our missionaries were 'fantastic' and dropped them, our 
folks have been ‘advised' by the military authorities to remain in Manaus until the 
Situation is settled. Also, all of the outstanding permits issued by the Indian 
Protective Society to all of our missionaries in Brazil, whether foreign or 
Brazilian, have been suspended and one of our men has gone to Rio to seek further 
clarification. They were informed informally in Manaus that it is because they 
were issued some time ago and the situation is being reviewed. Meanwhile, the 
alien Roman Catholic priests who made the ‘fantastic’ charges and other foreign 
Roman Catholic priests are being permitted to continue their work in this frontier 
zone. We are accustomed to injustice; our main regret is that our own State 
Department has been so lax and so slow in seeking to do anything to help in the 
Situation. As a matter of fact, the release given out by the American Embassy in 
Rio sought to cover up for the Roman Catholic priests and just called the whole 
thing a ‘squabble’ between ‘rivjal missionary groups.’ We are protesting strongly to 
the State Department and have insisted that the American Embassy put out a corrected 
release naming the parties who are responsible for the charges which the Army itself 
labeled as fantastic. We see evidence here and there of encroachment by Roman 
Catholic authorities in the States and overseas, nevertheless, our hope and our 


confidence is in the Lord Jesus Christ. May the Lord bless you and encourage you 
in your labors for Him." 


NUNS APPEAL FOR HELP 


Twice in one week we received long distance phone calls--one from Pennsylvania, 
the other from Missouri--asking us to help a nun who desired to leave the Roman 
Church. In both instances the parties who called us were "old friends" of 
CHRISTIAN HERITAGE. While we cannot report any of the details about either of these 
cases, we Sincerely appreciate the confidence our readers have demonstrated in our 


willingness and ability to help both priests and nuns at any time and any place 
in the world. 


GRATEFUL 


Just as this copy passed into the hands of the printer, word arrived from 
Vaudreuil, Quebec, Canada saying that “the Superior Court Judge had rendered an 
unqualified verdict in favor of Christian Homes for Children and instructed the 
municipality and others concerned to take our property and church from the taxable 
rolls." The Municipal Council was dominated by Roman Catholics and had brought suit 
against the orphanage for back taxes. The director wrote: "We are indeed thankful 


to God for this great victory which is the culmination of a long and bitter 
twelve-year battle." 
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four Questions Answered 
(continued from page 21) 


\. The Roman Church maintains 
that the absolving power of the 
priests takes away only the guilt 
of mortal sins confessed by the 
sinner and the eternal penalty of 
hell. When the priest fulfills this 
aspect of his work, he is merely 
applying to the soul of the Roman 
Catholic sinner the merciful mer- 
its won by Christ on Calvary’s 
Cross. He must, however, render 
full satisfaction to Divine justice, 
that is, pay for his sins in the 
form of temporal punishment for 
a certain number of days and 
years either in this life or in pur- 
gatory. The temporal punishment 
may be in the form of sickness, 
trials, financial reverses, death in 
the family, pain, annoyance 
caused by insects, sorrow, etc. 
This particular doctrine of the 
Roman Church runs counter to 
the whole tenor of Scripture. It 
means that Christ worked for us 
an imperfect, incomplete work of 
salvation. This is blasphemy. It 
renders the cross of Christ of 
non-effect. It means that we still 
need to be redeemed. However, 
as evangelical Christians we are 
assured by the Word of God that 
our redemption was perfected “to 
the uttermost,” complete in every 
detail both as to the guilt and 
punishment whether temporal or 
eternal. For proof, we cite a few 
scriptural texts: “. . . the blood 
of Jesus Christ, His Son, cleanses 
us from all sin” (1 John 1:7). 
“And their sins and their iniqui- 
ties I will remember no more” 
(Heb. 10:17). “There is there- 
fore now no condemnation for 
those who are in Christ Jesus” 
(Rom. 8:1). “If we acknowledge 
our sins, He (Christ) is faithful 
and just to forgive us our sins and 
to cleanse us from all iniquity” 
(I John 1:9). (Scripture texts 
taken from Roman Catholic Bi- 
ble — Arch confraternity edition 
of the New Testament.) Please 
notice that it is to Christ, not to 
some priest, that we are to con- 
fess our sins and that it is Christ, 
not the priest, who forgives us. 
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The police don’t want Johnny R. now... 
but in a few years it may be different! 


Johnny lives in a cracked and peeling 
tenement, whose sour hallways house 
too many people — and not a few rats. 
Shouted curses, whining radios, the roar 
and scream of traffic fill the days and 
nights. The clatter of empty beer cans 
across the street, a whisky bottle 
smashed in drunken anger on the curb — 
these are sounds as familiar to Johnny 
as his name. 

Hunger is a habit. Sleep is fitful, in a 
bed he shares with two older children. 


Resentment festers in this grimy 
brownstone jungle like a boil. Vice chokes 
the air with the stinging dust. Innocence 
dies early. Crime beckons. 


Yes, a few years from now Johnny R., 
and thousands of children like him, may 
already be started on a lifetime of vio- 
lence and crime. And yet —if you will 
help — it need not happen! For this sum- 
mer, there is a place for many of these 
children in Christian Herald’s new Chil- 
dren’s Camp, high in the Poconos. 

Here, for two glorious weeks, the slum 
child may swim and play to his heart’s 
content in the sparkling waters of a six- 
teen-acre private lake. He will go on 


CHRISTIAN HERALD CHILDREN’S HOME 
Business Office: 27 East 39th Street, Room 
New York 16, N.Y. 


I am eager to help give an un- 
derprivileged child two glorious, 
inspiring weeks in God’s outdoors. 
I enclose 


() $3 


(pays a child’s expenses 
for one day) 


(gives a child one 
week’s vacation) 


(pays for one child for 


C) $40 full two weeks) 
(pays for three 

LJ $120 ehitiven for two weeks) 
(endows a bed in 

CJ $500 pospatuiite’ 


(I understand that my contribution is 


[) $20 


adventurous hikes along authentic old 
Indian trails. He will eat three nourish- 
ing meals a day, drink all the milk he 
can hold, and at night sleep in a rustic 
lodge, in a clean, cool bed all his own. 

In the sunshine and laughter of the 
new Mont Lawn, many a boy like Johnny 
will begin to smile again. The kindly 
interest of understanding counselors will 
teach him that not all adults are indiffer- 
ent or cruel. 

To the child who has spent two won- 
derful, carefree weeks at the Children’s 
Camp, the fetid gray world of the slums 
will never be quite the same again. Yes, 
the vision of life’s possibilities he will 
receive at the Children’s Camp may well 
mean the difference between a lifetime 
of crime — and a useful, happy life led 
in the footsteps of Our Lord! 


But it depends on you. Only you can 
give a child like Johnny R. this precious 
chance at a decent life he so desperately 
needs. There are beds a-plenty at the 
Children’s Camp—but your help is needed 
to fill them all. Take pity on one of these 
innocents; help us to help him, before 
it’s too late. Please mail your contribu- 
tion today! 
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My Name... 


My Address 


deductible on my income tax return.) 














Action 


Dr. Marold” i Ockenga 


This timely article tells what 
type of preaching and program- 
ing has made historic Park 
Street Church, Boston, Massa- 
chusetts, a citadel of Evangeli- 
cal strength in President Ken- 


nedy's home state. It is a ‘must’ 
reading for all Protestant pas- 
tors seeking to be more effec- 
tive witnesses to Roman Catho- 
lics in their local community. 


I want to speak as a Protestant 
pastor who has had some very prac- 
tical experiences in dealing with Ro- 
man Catholicism for a great many 
years. Our neighbors are the Paulist 
Fathers who erected just one hundred 
yards from our church door an in- 
formation center costing two million 
dollars. Almost weekly we received 
invitations to attend “lectures for non- 
Catholics” or to hear some great 
scholar talk about “The Ecumenical 
Movement.” In a very real sense there 
is a battle of truth going on at the 
“brimstone corner” or the Boston 
Commons. The Paulist Fathers are 
presenting their dogmas unashamedly 
and openly. We do the same, and 
over the radio. Neither side has en- 
gaged in name calling, but people 
know they are there and that we are 
there also. My purpose is always to 
avoid any bitterness while making 
sure all our teaching of doctrine and 
moral practices is as clear as possible. 
We stand on the ground of the Refor- 
mation, going back, of course, to the 
New Testament truth for our author- 
ity. What I have to say I trust may 
reflect some of the situations which 
local pastors are meeting in their 
Roman Catholic neighborhoods. 
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Protestant 


This is Boston, 
looking down on 
Tremont Street, a 
corner of Boston 
Commons and Old 
Park Street 
Church. 


The Message We Preach 


First, let me say a word about the 
type of message we preach. We are 
committed to the classical, orthodox, 
evangelical viewpoint of Christianity, 
with the avoidance of any of the ex- 
tremes. I like to think that we are in 
that main stream whereby we can 
utilize any of the great truths of 
Scripture, or of the historic Protestant 
witness. We let the Bible be our 
standard. We make it very plain that 
if it can be conclusively shown from 
the Scriptures that we are wrong in 
any of our pronouncements we will 
immediately correct our teaching. The 
authority of the Bible, then, is inter- 
preted by the creeds; by the ecumeni- 
cal creeds and by the reformed con- 
fessions. 

But our emphasis is not on dog- 
matic Christianity, although every 
sermon and every approach is chock- 
full with doctrine. We believe that 
the law and the Gospel belong to- 
gether. I do not share the conviction 
with some people that these are to 
be contrasted one with another. I do 
not believe for a moment that a per- 
son can be justified by the law or 
can find life through the law. Jesus 
said, “This do and live,” but it was a 
means of condemnation rather than 
life. We believe that the law and the 
Gospel belong together, and as the 
great Heidelberg or Westminster Con- 
fessions reveal, the law is treated after 
the Gospel instead of before. There 
is a reason for that; it is to give us 
the standard of righteousness in the 
life of the believer. “For what the law 
could not do, in that it was weak 
through the flesh, God sending his 
own Son in the likeness of sinful flesh, 








and for sin, condemned sin in the 
flesh: That the righteousness of the 


law might be fulfilled in us. . . ,” and 
that is not by imputation, but is by 
the character of the individual. There- 
fore we confront people with the 
necessity of a definite spiritual experi- 
ence, that Christianity is primarily 
personal. It finds one, as Dr. Mackay 
would say, on the existential level of 
need and relationship both to God 
and man; and then the law of God 
and the revelation of God become the 
means of the working of our lives. 


The Method We Follow 


Now what is our method then of 
dealing with the opposing viewpoint 
of the Roman Catholic Church? I 
have had to use several methods. 
When I first came to Boston I used 
what is called the direct method. | 
preached a series of sermons on Our 
Protestant Heritage. I took fourteen 
different characters of history and 
spoke of certain great truths that were 
illustrated by their lives. I went back 
into history, reconstructed the situa- 
tion, the drama of the conflict, and 
brought out the truths. It created a 
great deal of interest, but at the same 
time it created a great deal of emo- 
tional feeling on the part of those who 
embraced the Roman Catholic faith. 
They could not imagine such a thing 
as an “auto-da-fé” nor could they 
scarcely believe certain things of the 
Inquisition, or what happened to the 
Duke of Alva, to the Medicis, and so 
on. But if you bring these things out 
in preaching it must be done with the 
proper historical background, and it 
will, of course, not only shatter the 
convictions of some people but it also 
will arouse hostility. 
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Some years later, I preached a 
series of twelve sermons on the dif- 
ferences between Roman Catholicism 
and Protestantism — authority, the 
Christian experience, the matter of 
worship, sacraments and so forth. I 
did not feel though that we had a 
very happy or satisfactory reaction to 
these sermons. They stirred up con- 
siderable emotion again. 

From time to time there have been 
occasions demanding special sermons. 
Several years ago when the controver- 
sy between Mrs. Franklin D. Roose- 
velt and Cardinal Spellman was front 
page news I preached a sermon en- 
titled, “What Does Cardinal Spellman 
Want of the American Schools?” This 
was preached over the radio and 
we distributed seventy-five thousand 
copies in response to requests from 
our listeners. Then when the dogma 
of the Assumption of Mary was pro- 
claimed I preached a sermon on that 
theme. The entire sermon was carried 
verbatim in all three of the Boston 
newspapers. When Cardinal O’Con- 
nell died, special masses were said in 
the cathedral all week long. The 
school children, the nuns, nurses, fire- 
men, and everybody prayed for his 
deliverance from purgatory. So I 
preached a sermon at the close of 
that very week under the title, “Is 
Cardinal O’Connell out of Purga- 
tory?” If he was not out of purgatory, 
what chance had a mere archbishop 
or the lowly Catholic lay person? 
And, of course, over against this grim 
picture of purgatory we have the Bib- 
lical viewpoint of the believer’s direct 
entrance into heaven on the merits 
of the finished work of Christ. 


In the last few years I resorted to 
the indirect approach more than the 
direct approach. I find that The Pilot 
(that is the archdiocesan paper) 
would never let any one of these 
occasions go by without taking me to 
task. I was called bigot, a member of 
the Know Nothing Movement, a Ku 
Klux Klanner, and other things which 
were equally disparaging. In fact, one 
of our controversies broke over a 
writer in The Pilot taking issue with 
us for quoting the Apostles’ Creed 
every Sunday night. We always went 
on the air quoting the Apostles’ Creed 
and, of course, it disarmed a vast 
number of Roman Catholics so that 
they listened to the service. They took 
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this up and we had quite a running 
battle on that for a few weeks in 
The Pilot. They felt we had absolute- 
ly no right to use the Apostles’ Creed. 


On another occasion I protested to 
the mayor on the use of the Boston 
Commons. No religious services are 
held on the Boston Commons except 
on the Charles Street Mall. Then the 
city began building up a Christmas 
celebration with effigies and images 
of the sheep and Virgin, and Joseph, 
the donkey, and the camels, the wise 
men and all kinds of things. It was a 
very lovely thing. Then one day they 
put up an image of one of the saints. 
We protested that, and they took it 
off. Then suddenly after this went on 
for about eight or nine years, we had 
the announcement that the archbishop 
on the day before Christmas at twelve 
o’clock noon would celebrate mass 
right in the heart of the Boston Com- 
mons. I protested immediately to the 
mayor and he released it to the news- 
papers. It was on the front page for 
days and the controversy raged 
throughout Boston. I got no support 
at that time from any of the leading 
Protestant organizations in the city 
and felt pretty much alone. We re- 
ceived a great many pressures of one 
form or another, some of them un- 
speakable, so that even our own mem- 
bers found it was intolerable and sug- 
gested that I let up on this type of 
thing because it was Christmas after 
all and there should be a good spirit. 

On another occasion the Palmer 
estate was to be given over to the 
House of the Good Shepherd, which 
is a Roman Catholic organization do- 
ing humanitarian work for orphans 
and children, putting them out in the 
country. I felt that was a violation of 
the State and it should not be done, 
and so I protested that to the district 
attorney. He released the letter to the 
papers and added a long write-up in 
response to my letter. Once again we 
were called bigots, Know Nothing, 
Ku Klux Klanner, and told they took 
Protestant girls and boys as well as 
Catholic ones, so this was a non- 
sectarian, humanitarian effort and it 
was perfectly all right. What I am 
trying to show you is that when one 
takes a direct approach it immedi- 
ately opens the door for tensions and 
pressures which you are not able to 
answer because you do not have ac- 


cess to the newspapers and other 
mass media as does the Roman Cath- 
olic Church. 

So I use the method now of ex- 
pounding a book of Scripture. You 
know there is hardly a book of Scrip- 
ture that does not cover the basic 
doctrines of Catholicism in one form 
or another. You expound on Matthew 
and you come to Matthew 16 before 
you get through. It is very simple then 
to go into the whole subject of the 
primacy of Peter. Or if you preach 
on I Peter—and I have expounded 
every book now in the New Testa- 
ment on Sunday mornings—you come 
to I Peter 2:9 and the priesthood of 
the believer. It is a magnificent op- 
portunity to expound the Scripture. 
If you preach in Hebrews, you have 
the meditation of Christ, His human- 
ity, His sympathy, His power to suc- 
cor, His interest and then His exalta- 
tion and mediation and intercession, 
and it is a magnificent opportunity to 
say what you have to say about the 
saints or the Virgin or anybody else. 
I have done this for a year and we 
never get any detrimental or dispar- 
aging remarks when we do it in this 
way. I rather feel this is a much more 
discreet way to do it. We also have 
classes in our evening school of the 
Bible, and about every second or 
third year we will have a series that 
will run for twenty weeks on Roman 
Catholicism. We had one this last 
year. That series is attended by quite 
a few people and is quite effective. 


Other Areas of Tension 


Now there are other areas of ten- 
sion. One comes on the basis of mar- 
riage, and is almost constant now. I 
have people who go to the Paulist 
Fathers and take their series of les- 
sons, and then they will come to me 
and want Protestant instructions. I am 
very glad to give them. Sometimes I 
will have someone come with a book 
in which he has taken notes in his 
Paulist Fathers’ course, and he will 
go through all these items with me. 
We try to enlighten them personally 
as they come. I use some stock illus- 
trations that have come out of ex- 
perience, from the people that are 
still with our church and have given 
me permission to use their names, or 
even to send the individuals to them 
if I need to. I have an officer in my 
church who has been married now 
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for eighteen years. He is the son of a 
Methodist minister. He fell in love 
with a very lovely Roman Catholic 
girl. She had agreed to become a 
Protestant and attended our church 
for the period of a year or so. He was 
called off to war. I was away on an 
evangelistic campaign and his Metho- 
dist father married them. She never 
joined a Protestant church, and finally 
went back to the Roman Church. 
This gave rise to intense conflict and 
tension in the family so that they sim- 
ply lived together for the sake of the 
children, and have done so for eight- 
een years. She told me she was only 
going to live with her husband until 
her children were grown. She had 
submitted to the Roman Catholic 
Church, had been readmitted to the 
sacraments, because they do not live 
as man and wife. He tells me, “I do 
not know how long I can stand it;” 
and I am frank to say that if I went 
through some of the things that he 
has told me he has gone through, I 
do not know whether I could have 
stood it either. But this is one illus- 
tration of what happens. Another 
young lady came weeping her heart 
out and told me they were married 
by a Protestant minister and that now 
he calls her a black Protestant, and 
beats her. He says, “I can leave you 
any time. I can get a divorce from 
you, marry a Roman Catholic and 
get the blessing of the Church.” Be- 
cause the Church says he is living in 
legal concubinage, that they are not 
married at all, all he has to do is 
divorce her, remarry under the Ro- 
man Catholic Church and he will be 
in good standing after having done 
certain penance in reference to it. 
You can see what kind of pressure 
this puts upon the non-Roman Cath- 
olic member of the family. 


So I have taken the initiative and 
said I would never marry a couple on 
a basis like that. One of the deacons 
of my church and his whole family 
resigned from the church because I 
refused to marry his daughter to a 
Roman Catholic. I had said to her, 
“Is this the only marriage?” She said, 
“No, we will be married by the 
priest.” Then I said, “I can have ab- 
solutely nothing to do with it.” If it 
is to be the only marriage, then I 
have to instruct that individual. I can 
give you a long list of people who 
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have united with Park Street Church 
on confession of faith, and who have 
been converted because they have 
considered these things. 

Mixed marriages are difficult to 
handle, and whenever we meet such 
situations I have both parties sign a 
Protestant ante-nuptial contract du- 
plicating exactly the one used by the 
Roman Catholic priest. I specify that 
the former Roman Catholic party 
sign the paper, that he will never ask 
for a second marriage, that he will 
not interfere with the education of the 
children, and so forth. After the pa- 
per is properly signed, I turn it over 
to the Protestant party for future 
reference. 

Another point of tension at the 
local pastoral level is the school prob- 
lem. The Phare Report on the public 
schools of Boston was an eight vol- 
ume work declaring our schools are 
in an appalling situation. I preached 
upon these conditions from our Park 
Street pulpit because I felt it was my 
duty to do so as a Christian citizen. 
The whole school committee of Bos- 
ton is Roman Catholic. That means 
the whole program is in their control. 
A former superintendent of schools 
told me there was a time when out of 
fifty-eight schools only two principals 
were Roman Catholic; today there 
are only two who are not Roman 
Catholic. Such is the change that takes 
place under a Catholic dominated 
school committee. 

School buildings constitute another 
facet of this educational problem. In 
Boston certain schools were declared 
unnecessary. They were closed and 
sold to the archbishop. I have the 
public clippings telling of one of them, 
a two-story eight-room school which 
was sold for four thousand dollars. 
You cannot build those for two hun- 
dred thousand dollars. It was turned 
into a parochial school, new additions 
were made, and so the parochial sys- 
tem grows. All I point out here is 
that when you talk about the separa- 
tion of Church and State, and once 
you get a vested interest in the State, 
it is quite impossible to combat it if 
you are a minority. 

Recently our State legislature put 
through a bill which gave Boston 
College forty-two and one-half acres 
for just one dollar. It comprises their 
athletic field, field house, parking lot 





and other buildings. When we have 
sincere Catholic men in high office 
or occupying places of prominence in 
public administrative boards, it is not 
long until they succumb to the pres- 
sure that aggressively promotes the 
official policy of the priestly hier- 
archy. 

I do not know what the answer is 
to all these problems, but I am cer- 
tain that if we are thoroughly ac- 
quainted with their teachings, we must 
counteract those teachings on the per- 
sonal level. We rarely have a com- 
munion service in our church that we 
do not have former Roman Catholics 
come into our fellowship by confes- 
sion of faith. We do not try in any 
way ever to designate them or differ- 
entiate them from the rest of the 
members of the church. They come 
in and are lost in the membership of 
the church but become part and par- 
cel of our work. I believe that a faith- 
ful, aggressive, dynamic Protestant- 
ism with a knowledge of objective 
doctrine that has been given in the 
great Protestant succession of historic 
and classical orthodoxy and experi- 
enced in the personal confrontation of 
Christ will bring a complete transfor- 
mation of life and character. I believe 
that the great answer to Catholicism 
today, if there is any answer at all, 
is preaching on these truths, getting 
them out into the open, and doing it 
on the basis of a virile Christianity, 
not some watered-down, diluted, doc- 
trinal teaching. People want to know 
the answer, and they want that an- 
swer in a way that they can under- 
stand it. They want that answer vin- 
dicated in their own personal lives. 


CALLING CARDS 


Make every visit a complete one by using 
these beautiful calling cards. Prices are so 
low: 500, $4.00; 1,000, $5.25; 2,000, $9.00; 
additional thousands, $3.50. Just send full 
title, address and phone number to: 
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STOP SMOKING! 


BANISH THE CRAVING FOR TOBACCO! 

The easily applied method explained in “THE 
SMOKING HABIT” by Wodehouse will enable 
you to quickly and positively rid yourself of the 
Tobacco Habit. Read this book through. You'll 
enjoy it, and if you don't give up smoking, you 
get your money back and no questions asked. 
Postpaid only $1.00. 
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President Kennedy Receives Catholic Award 


President John F. Kennedy has received the Laetare 
Medal, which is awarded annually by Notre Dame 
University, South Bend, Indiana, to an outstanding 
member of the American Catholic laity “whose genius 
has ennobled the arts and sciences, illustrated the ideals 
of the Church, and enriched the heritage of humanity.” 
The President is the 79th recipient. 

In presenting the award to the President, the Rev. 
Hesburgh, President of the University stated: “The 
Laetare Medal for 1961 is awarded to the new Presi- 
dent of the United States, the Honorable John F. Ken- 
nedy. There is no question that in a most unusual way, 
at a most unusual age, and against unusually long odds, 
he has risen to the top of his profession. He stands 
there today as a kind of landmark for the place of 
young men in our times, as a symbol of the new energy, 
vision, and dedicated service of youth to the public 
welfare. These qualities were born and tempered in 
the fires of global war, but are dedicated today in the 
highest sense to a new order of peace with justice and 
to the burgeoning hope of a better life for men every- 
where. 

“Because of what he has accomplished in so few 
years, because of his unique position in a long list of 
distinguished American Catholic laymen, and because 
of the sincere hope placed in his vision, energy, and 
dedication by so many Americans of all races and faiths, 
the University of Notre Dame is pleased to confer this 
year upon John F. Kennedy the highest honor within 
her power to bestow, the Laetare Medal.” 


—The Register 


Shortage of Priests in the Navy 


According to Monsignor (Rear Admiral) George 
A. Rosso, chief of chaplains of the Navy, there is a 
critical shortage of priests in the Navy Chaplains’ 
Corps, which is 33 below its quota of 261. He said 
that the number of chaplains in the Navy has increased 
in the past three years from 795 to 829, but there has 
been a decrease in Catholic chaplains. 

—The Register 
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Catholics in America 


Speaking at a Seton Hall University convocation 
celebrating the 100th anniversary of Seton Hall Col- 
lege, The Rev. Thurston N. Davis, S. J., editor of the 
national Catholic weekly periodical, America, urged 
United States Catholics to “stop acting like a perse- 
cuted minority group.” 


He stressed that the election of President Kennedy 
has made Catholics “first class citizens” who can now 
“enjoy a new confidence, afford greater openness, fuller 
frankness, fewer resentments, greater freedom to par- 
ticipate.” 

—Our Sunday Visitor 


Kennedy Welcomes Baptist Missionaries 


President Kennedy assured 62 Baptist missionaries 
that he is concerned for religious liberty both in the 
United States and around the world. 

The President said that this country was founded on 
the principles of religious and political liberty. He ex- 
pressed appreciation for the contribution that the Bap- 
tists and others are making to these ideals everywhere. 

The visit with the President was made during a 
School of Missions in the churches of the District of 
Columbia Baptist Convention. 

As the missionaries entered the President’s office 
they shook hands with him and told him the name of 
the country where they served. The President addressed 
these words to them: “It is a wonderful thing, what 
you are doing. You have a great tradition in your de- 
nomination of freedom and you can’t have religious 
freedom without political freedom. The people of this 
country are strongly behind you and any help that we 
can give should be made known.” 


—Baptist Record 


Spanish-Speaking Catholics Disregarded 


At the Ohio Bishops’ Conference for the Apostolate 
to the Spanish Speaking, the Rev. Leo T. Mahon com- 
plained that U. S. Catholics must share the blame when 
Spanish-speaking Catholics in this country fail to prac- 
tice their faith. 

The priest declared that “These people need to find 
Christ in us as a community. They need this much 
more than catechism, Mass, and confession . . . these 
things are important, of course. But our primary obli- 
gation is to love.” He further stated that if Spanish- 
speaking Catholics in this country are to be drawn to 
Christ, “they must see love of Christ among us . . . We 
must show a real act of love in our own parishes. We 
must respect them as people. We must have concern 
for them and their problems.” 

The Rev. Mahon added that charity is “the pre- 
eminent ideal” in the religion of the Spanish-speaking 
Catholics and for that reason “they are . . . more Cath- 
olic than we.” 


—Our Sunday Visitor 
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Catholic University Secures U. S. Grants 


The United States Public Health Service has extended 
the St. Louis University School of Medicine continua- 
tion and new research and training grants amounting 
to $543,092. The grant supports traineeships and sup- 
plements the stipends of the current trainees in the 
department of biochemistry. The research department 
received the bulk of the award. 

(NC) 


Catholic Center at New York University 


New York University, which numbers 10,000 Ro- 
man Catholics among its student body of more than 
41,000, will be the site of a $1,800,000 Catholic stu- 
dent center. Cardinal Francis Spellman has donated a 
$250,000 plot for the purpose. 

—The Register 


Original British Church Christian 
but not Roman Catholic 


In addressing a letter to the Archbishop of Canter- 
bury on November 20, 1960, the British Israel World 
Federation (N.S.W. Branch, Sydney) expressed grave 
apprehension at the Archbishop’s visit to the Pope. 

The following points were emphasized. The late 
Pope stated that the “Church of England is coming 
back home to where it belonged.” To say that the 
Church of England “belonged” to Rome is historically 
not true. History shows that the Christian religion was 
known and accepted in the British Isles centuries be- 
fore the introduction of papal “Christianity” by Augus- 
tine in Kent in A.D. 597. 

Tertullian - A.D. 155-222 said: “The regions of 
Britain . . . have received the religion of Christ.” 

St. Dorotheus - Bishop of Tyre A.D. 303 said: 
“Aristobolus (whom Paul saluted) was Bishop of 
Britain. 

Theodoret - Bishop of Cyrus in Syria in A.D. 435 
said: “Paul liberated from the first captivity, preached 
the Gospel to the Britains.” 

St. Athanasius, A.D. 353 described the churches of 
Britain as adhering to the faith of the Council of Nicaea 
A.D. 325. 

St. Chrysostom, A.D. 347 said: “Though thou 
shouldst go to the ocean of the British Isles, there thou 
shouldst hear all men, everywhere, discoursing matters 
out of the Scriptures.” 

Gilda (Albanicus) the Wise, A.D. 425, the early 
British historian wrote: “Christ the true Son afforded 
His Light, the knowledge of His precept, to our Island, 
in the last year, as we know, of Tiberius Caesar.” 
(This was in A. D. 37, only four years after the Cruci- 
fixion. ) 

When Augustine arrived in Britain as messenger 
from the Pope, British bishops repudiated any knowl- 
edge of one called “Pope,” but affirmed their obedience 
to the jurisdiction of the Bishop of Caerleon, “Who is 
alone, under God, our Ruler to keep us right in the 
way of salvation.” 


—The Covenant Message 
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Hierarchy Supreme Arbiter in Spain 


The Metropolitan Archbishops of Spain have dis- 
closed the existence of anti-hierarchical groups in Spain 
which are trying to “spread clouds of confusion” among 
the Catholic people. 

In their recent pastoral letter the hierarchy singled 
out for condemnation “a self-styled ‘national union of 
the Spanish clergy’ that does not in reality exist.” 

The pastoral did not refer to the celebrated letter 
issued by some 300 Basque priests in northern Spain 
last May. The Basque priests’ letter—which was labeled 
as containing some “obvious falsehoods” by four bish- 
ops of the Basque province shortly after it was pub- 
lished—had complained about arbitrary arrests and 
imprisonments in Spain and the general absence of 
press and political freedom. 

The Archbishops declared that when the hierarchy 
speaks, the personal opinions of the people must yield, 
this is because “fidelity to Christ’s message . . . is con- 
ceivable only through the hierarchy, regardless of what 
is said by the enemies of Christ or some of the faithful 
and even by confused priests who, by means of im- 
possible and absurd distinctions, try to be daring and 
modern but are only disobedient and lacking in sense.” 

(NC) 


Pax and Caritas 


Priests in Poland have been joining the pro-Com- 
munist Pax and Caritas associations since their incep- 
tion. 

Pax is a Roman Catholic lay organization that sup- 
ports Poland’s Communist regime. Four hundred priests 
attended the fifteenth anniversary celebrations of Pax 
last December. 

Another group is known as Caritas, a Catholic char- 
ity organization not under the control of the episcopacy. 
It operates 7 per cent of all nonpublic primary schools 
in Poland. There are some 1,000 priests belonging to 
Caritas. 

Pax and Caritas, both opulent organizations, are able 
to offer parish priests financial help and facilities to 
meet personal and pastoral needs, which have become 
more acute in the past two years as revenue mei and 
finance authorities have borne down on the clergy. 

The Polish government offers encouragement to such 
“progressive Catholics” as the members of Pax and 
Caritas. At the beginning of March Aleksander Zawad- 
ski, Poland’s chief of state and a member of the Polit- 
buro, went out of his way to praise clerical members 
of Caritas as “patriotic.” 

The hierarchy has tightened discipline on members 
of the lower clergy who have been tempted to join 
either the Pax or Caritas groups. In the Diocese of 
Siedlce, Bishop Ignacy Swirski, sent a circular letter 
to the priests denouncing membership in Caritas as a 
violation of canon law and threatening punishment. 
Every priest in the diocese was required to read and 
sign the letter. 

—New York Times 
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“We Like To BE ToLb’ 


The other evening I attended a 
lecture in the Charles Carroll Forum 
Lecture Series at the Mayflower Ho- 
tel in Washington, D. C. where an 
Irish author, Mr. Sean O’Faolain, 
spoke on the subject: “An Irishman 
Looks at the World.” This Forum, 
sponsored by The Catholic Univer- 
sity of America, is conducted “to 
make better known Christian prin- 
ciples and representative Catholic 
viewpoints on leading topics of the 
day,” according to the information 
on the program. 

Mr. O’Faolain indicated no liking 
whatever for Anglo-Saxon standards 
although he credited the British with 
having established a passable archi- 
tecture in Dublin and giving to Ire- 
land a system of laws. To my aston- 
ishment he allowed as how the Irish 
temperament was, of all things, more 
in tune with Italy, Latin America, 
and Spain than with England, and 
that though an Irishman very often 
appeared to others to be an English- 
man due to the veneer imposed upon 
him by British culture, the author 
himself really breathed more happily 
the Catholic air of Italy. 

He had some nice things to say 
about America—he admired the lack 
of servility among us and felt that 
we had actually put into operation 
in our society here the liberty, equal- 
ity, and fraternity that the French 
enunciated but, as is true generally 
of Europe, did not practice. 

He closed his lecture on the note 
that America needs an elite to supply 
the country with good ideas. 

I rose to my feet at the first oppor- 
tunity during the question and an- 
swer period to say that in America 
we do not limit the capacity to think 
to an “elite.” Anyone can have a 
good idea here and if it is accepted 
by the public, invigorate our society 
with it without benefit of belonging 
to an “elite” class of people. 

He replied that this kind of philos- 
ophy of equality could only be 
equated with Communism and my 
impression was that this was sup- 
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posed to intimidate me. When it did 
not he asserted that he believed in 
the hierarchy of the natural order. I 
replied that our country was estab- 
lished on the principle of this equal- 
ity (our Constitution states that “all 
men are created equal”), to which he 
replied that our Founding Fathers 
themselves belonged to the elite. 
When [ then said that man has an 
obligation to learn to think for him- 
self, to inquire and to develop his 
capacity to create, the presiding priest 
abruptly discontinued this line of talk 
by interrupting my brief exchange 
with the author and asking a totally 
different question. 

What was significant to me was 
that the statement of the sovereign 
right of the individual to think for 
himself was not welcomed, indeed 
was not wanted, and was abruptly 
silenced. 

When, later on, a question involv- 
ing a similar reference to Mr. O’Fao- 
lain’s belief in the “stratification of 
society” was posed, the author con- 
trived an answer so blurred that he 
himself summed up his response to 
the question by asking, “Have I been 
plausibly evasive?” 

Mr. O’Faolain observed that in 
Ireland no such meeting as this would 
be allowed to be held, with people 
rising to their feet to ask questions 
freely. 

This, I gather, is how the “elite” 
of the Roman Catholic hierarchy 
manages the society of Ireland where 
they are in charge. This is how the 
hierarchy of the “natural order” 
which Mr. O’Faolain believes in 
works. 

And this is cause enough to make 
a Protestant shudder at the mind- 
stifling propensities of the Roman 
Catholic Church. I shuddered to think 
that millions of Roman Catholics in 
this country are taught to accept as a 
condition of their faith the notion 
that only a few of them are appar- 
ently “elite” enough to think for 
themselves. The rest, it would seem, 
are relegated to learning by rote what 


the hierarchy decides to teach them. 

The lecturer remarked that the 
Roman Catholic religion in Ireland 
had been too paternalistic and that 
the young Irish leave Ireland in 
droves, go to England to find work, 
and discard their religion. It is in- 
dictment enough of a religion, is it 
not, that in order to think for oneself 
it is simply necessary to cast off one’s 
religion? 

Protestantism, whose precepts of a 
free society are written into the Con- 
stitution and have fashioned the 
American spirit, does not keep the 
mind of man in bondage. It is free to 
inquire into the nature of things in 
general and to create new forms 
where and when it will in whatever 
field it chooses. Protestantism exerts 
no power, no force, no fear of the 
Church or of the hereafter over its 
communicants. It encourages man in 
his search for ethical values which 
sustain him in good times and bad 
and help him to contribute to life in 
a free society. Furthermore, Protes- 
tantism respects man. It does not try 
to shove him under, as it were, and 
keep him down—reduced to some 
prescribed status or position in an 
iron-bound hierarchical order. It is 
not presided over by an untouchable, 
un-replaceable, powerful, ecclesiasti- 
cal authority which, according to the 
degree and kind of power it chooses 
to wield, can strangle initiative and 
the fragile beginnings of courage in 
an individual with the silken subtle- 
ties of scorn and ridicule, or by the 
brute strength of its machinery of 
fear, or simply by “plausible evasion.” 

I did not shudder in sympathy for 
Roman Catholics who willingly sub- 
mit themselves to this control and 
never know the pleasure and pain of 
an independent search for truth, nev- 
er wrestle with doubt, never dare to 
go out into deep water and swim 
where they cannot touch their feet 
upon the supposedly solid sands of 
their faith. I shuddered for the im- 
pact of this non-thinking congrega- 
tion on America—so many docile 
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minds, so many assenting opinions, 
so little inquiry, so vast and over- 
whelming an obeisance to authority. 
I shuddered when I recalled that an 
acquaintance of mine once said that 
he was thoroughly whipped in a dis- 
cussion on religious freedom with a 
Roman Catholic when the Catholic 
pointed out to him: “But you forget 
that we do not WANT to think for 
ourselves. We LIKE to be told. We 
WANT authority.” This is the frame 
of public mind which authoritarians— 
both political and religious—feed up- 
on, nay, create and develop. 

The trouble with European socie- 
ties, it seems to me, is that when 
they acquired cohesion and skill they 
became snobbish and added to them- 
selves an air of superiority, giving 
great weight to class distinction. Here- 
in lies a vast difference between 
America and other countries in the 
world. We are a generous people, 
eager to share our know-how. We do 
not play life “close to the vest.” We 


are giving with what we have—and 
it is this fact that keeps us free. 

No society can endure without a 
creative vigor in the ranks of its citi- 
zenry. Effort should be made to free 
the mind of man, not enslave it, not 
pinion it to some rigorous dogma 
which allows no room for questioning 
and begins with an assumption that 
it is right simply because the elite 
says so. A democracy cannot support 
the dead weight of millions of people 
who turn over the tough decisions to 
somebody else to make, who do not 
learn to stand on their own feet and 
think independently about ethical and 
political and economic questions 
which arise in the society that they 
themselves comprise. 

The clerical power which seeks to 
thwart the assertion that man has a 
right and a duty to think for himself, 
is dangerous to America. It endangers 
our creative capacity and is vastly 
harmful to the essential vigor and 
future of our free society. The rise 


of clerical power is Rome’s goal in 
America as it is everywhere else in 
the world where she establishes the 
authoritarian reaches of her religion 
into the minds and into the private 
lives of her communicants. 

Protestants who, like myself, do not 
cotton to the idea that America needs 
an “elite” to do her thinking for her 
had better do some hard and realistic 
thinking themselves. The well oiled 
machinery of Roman Catholic power 
has digested whole countries and con- 
tinents before us, and has openly 
stated its consuming desire to “make 
America Catholic.” With the look of 
centuries in her eyes Rome gazes on 
the most opulent of all her contribu- 
tors, the most enthusiastic of all her 
political supporters in foreign policy, 
and (at home) the most guileless and 
obediently hoodwinked of all her 
dupes—the thoughtless United States 
of America. 

In all the hundreds of years of its 
history Roman Catholicism has never 
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established a free society anywhere 
on the globe. The very flower of its 
culture, the most thorough exhibition 
of its genius in the world today is 
“most Catholic Spain,” where Protes- 
tant churches are not allowed to look 
like churches and a Protestant minis- 
ter can be tried and convicted in the 
courts for “the crime” of removing a 
padlock placed upon the door of his 
church by a Spanish policeman. 

Wherever it finds freedom Roman 
Catholic power wages a relentless 
assault against it by fair means or 
foul, until it obtains the freedom to 
exert its own authority above every 
other in the land. 


Yet no mind that has itself been 
free would ever wish to enslave an- 
other’s. America is a nation of free 
men because it was established by 
Protestants who believed in freedom, 
by Protestants who wrote into the 
Constitution that all men “were en- 
dowed by their Creator with certain 
inalienable rights” and that among 
these were “life, liberty, and the pur- 
suit of happiness.” 

Today this mighty and majestic 
dream of freedom for man is realized 
in America. It is working. It has come 
true. But we can no longer rely on 
our forefathers to preserve it for us. 
This we must do ourselves. To do it, 
both Protestants and Roman Catho- 
lics must free themselves from Rome. 
Protestants must awaken to the dan- 
ger of Rome’s authoritarian assump- 
tion of control over its members in 
this country, and Roman Catholics 
should assert the sovereign right to 
think for themselves and accept or 
reject Rome’s teaching as their in- 
tellects choose. 

If Protestants and Roman Catho- 
lics do not thwart the heavy hand of 
Rome upon the American mind, 
America, like every other Roman 
Catholic country in the world, will 
sink beneath the weight of it. 
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The Inextinguishable Blaze, by A. 
Skevington Wood, Eerdmans, 1960, 
256 pages, $3.75. 


Reviewed by S. P. G. 


A more timely book and a more 
inspiring account of Evangelical his- 
tory has not appeared on the Anglo- 
American scene for a decade. The 
story of the eighteenth century Evan- 
gelical Revival that swept over Wales, 
England, and America, and which 
spread like an inextinguishable blaze 
across whole continents as young mis- 
sionaries “burned out for God,” not 
only needed to be retold for our cen- 
tury but is “must” reading for all who 
today profess the same Evangelical 
faith. 

Written with scholarly attention to 
details, the book never becomes a 
mere skeleton of places, persons, or 
theology associated with the Great 
Awakening. The skeleton is there all 
right, but the author clothes it with 
the warm flesh of men who were the 
instruments of God in the revival and 
then breathes into it the very spirit of 
holiness that permeated the entire 
movement. The agonizing hunger af- 
ter righteousness, the long, lonely 
prayer vigils, the circles of humble 
people earnestly searching the Scrip- 
tures for help against the debauchery 
and poisonous infidelity of the day 
are all re-created with such sensitivity 
that one’s heart is strangely warmed 
within him as he reads. 

Protestant-Catholic tensions in this 
eighteenth “Cinderella Century” were 
no less severe than they are in our 
twentieth century, and the author is 
careful to point out what evangelicals 
then found to be their most effective 
strategy against the machinations of 
Rome. He writes: “In the reign of 
James II when they (Protestants) 
saw the Mass celebrated daily in 
Chapel Royal and elsewhere they ar- 
ranged at their own expense for pray- 
ers at eight each evening at St. Clem- 
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ent Dane’s and also inaugurated a 
monthly lecture in the same church. 
Large numbers attended and the pro- 
test against papistry was thereby re- 
inforced.” 

Again in his concluding chapters, 
Dr. Wood observes that the mark of 
evangelicals then was their “distinc- 
tive emphasis.” “The evangelicals,” 
he says, “were not only orthodox in 
doctrine, but enthusiastically ortho- 
dox. They were aware that orthodoxy 
is not enough. It may be barren and 
unfruitful unless it is charged with 
the sap of life . . . It was this recog- 
nition that truth is tested by love, 
that the practical and experiential out- 
come of belief counts for more than 
mere soundness of view, which mark- 
ed the Evangelical approach to doc- 
trine.” 


From Eden to Eternity, by Howard 
A. Hanke, Eerdmans Publishing 
Company, 1960, 196 pages, $3.50. 


Reviewed by the 
Rev. C. B. Hunter, Th.D. 


Dr. Hanke, a graduate scholar in 
Old Testament Literature, and one 
of the translators of the Berkeley Ver- 
sion of the Bible (Old Testament 
Section), here addresses himself to 
finding the basis within the Bible of 
the unity of its redemptive doctrines. 
This purpose is indicated by its sub- 
title: “A Survey of Christology and 
Ecclesiology in the Old Testament 
and their Redemptive Relationship to 
Man from Adam to the End of 
Time.” 

When Pascal wrote concerning the 
integrating factor of the Bible: “Jesus 
Christ, whom the two Testaments re- 
gard, the Old as its hope, the New 
as its model, and both as their cen- 
ter.” (Pensees, p. 223), he aimed at 
stating adequately the meaning of bib- 
lical unity as emerging out of Jesus 
Christ. From Eden to Eternity gives 
unquestionable scriptural data for the 
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proposition that Jesus Christ was “or- 
ganically” (not merely theoretically ) 
in the Old Testament as well as in 
the New. From this recognition of the 
Person of Christ as the actual dy- 
namic integrating “Factor” of the en- 
tire Bible, all the basic truths of 
Christianity are found to be “organ- 
ically” in both Testaments. 

Revealed religion, viewed as “the 
redemptive revelation and relation- 
ship man has with the living God” 
(p. 16), is here traced from the earli- 
est period of Genesis (chap. 1), 
through the Floodtime (chap. 2), to 
Abraham and the Hebrew Nation 
(chap. 3) with the conclusion that 
all the basic ingredients in reconciling 
man to God are essentially the same 
in the Old Testament and in the New. 

The various ways in which the 
sameness is shown in the Scriptures 
includes the Sacraments of Circum- 
cision and the Passover in the Old 
Testament being expressed as Bap- 
tism and the Lord’s Supper in the 
New Testament, but with no change 
in their basic meanings (chap. 6). 
Another mark of this sameness is 


manifested in the “Essential Christol- 
ogy of the Old Testament” found to 
be “complete though not as elabor- 
ate, as is that of the New” (chap. 7). 

Careful consideration is given to 
several pertinent terms, such as 
“Israelites,” “Hebrews,” “Jews,” 
“Proselytes,” and it is here shown 
that the Bible presents the meaning 
of the “Gospel” as not “A system of 
religion contradistinguishable from a 
system” prior to Christ’s incarnation, 
but as referring as equally to one 
part of the Scripture as to another 
(chap. 8). 

If we accept the author’s evidence 
that the “Gospel” is essentially the 
same both “before” and “after” 
Christ’s advent (and it is difficult not 
to grant him his point), then what 
new thing did Jesus Christ bring or 
do “after”? The answer is not new 
doctrines (pp. 92-96); not new rules 
of worship (pp. 96-99); not a new 
Church (pp. 99-102); not a new re- 
ligion (pp. 102, 103); but it is the 
personal identification Jesus Christ 
made of Himself, i.e. that Jesus 
was/is the Christ (pp. 104, 105). 





Moreover, He manifested Himself 
“to teach the then existing Scriptures” 
(p. 11), which the Old Testament 
Scriptures present (among other doc- 
trines) the Person of Christ, the uni- 
versality of the Gospel, salvation by 
faith, and love as the ruling disposi- 
tion of the person from which obedi- 
ence emerges. 

In view of the substantiated conten- 
tion that the “Jews” as descendents 
of Jacob have not lived as a “distinct 
people” in the world (p. 52), it is 
difficult to know who will be in the 
final restoration to Palestine. This 
difficulty is increased by both the in- 
definiteness with which the Scriptures 
denote what people are to be restored 
(p. 145), and the fact that most Jews 
today are apostates (chap. 13). 

Although the author is primarily 
concerned with what internal evidence 
the Bible affords for its unity from 
Eden onward, he also presents ex- 
ternal evidence from the Dead Sea 
Scrolls that adds certainty to the 
thesis successfully presented: Biblical 
oneness presents itself as centering in 
Christ, the Church, and the Creed. 





The Baptists & Religious Liberty 
(continued from page 15) 


to dictate how a person may 
worship God, or whether he 
shall worship at all. 

Therefore no civil authority may 
of right make a law, decree or 
regulation respecting an estab- 
lishment of religion, or affecting 
its free exercise. 
State Churches and Church 
States are alike in direct con- 
flict with the principle of free- 
dom. A free Church in a free 
State, each contributing freely 


and helpfully to the legitimate 
sphere and functions of the 
other, is the ideal, but with no 
financial or administrative de- 
pendence of either upon the 
other. No State may rightly pre- 
fer or favour one form of re- 
ligion above another. In con- 
tinuance of our consistent Bap- 
tist practice, we are imperative- 
ly constrained again to insist 
upon the full maintenance of 
absolute religious liberty for 
every man of every faith, and 
no faith.” 


“Quoted by Cook, op. cit., pp. 220-221. 





American Liberality 
(continued from page 19) 


strongest and most provident guardian 
of his dignity, his interests, and his 
rights. The Church (Roman) is sec- 
ond to none in progress. Indeed, the 
possession of truth and justice, which 
is valid only when founded on God 
the Creator and Judge, gives the 
Church (Roman) a greatness and 
superiority which does not fear com- 
parisons. May you always be con- 
vinced of this, beloved sons, and may 
you work together toward ever great- 
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er and triumphant affirmation of 
Christian (Roman Catholic) social 
doctrine!” 


The fact that the Pope closed these 
remarks with the hope that his “be- 
loved sons” might always be “con- 
vinced” of the “provident guardian- 
ship” exercised by the Vatican under- 
scores his remarks of a year earlier, 
that the forthcoming Ecumenical 
Council must see to it that “her 
(social) legislation be brought up to 
date to meet actual conditions, thus 
more and more fulfilling her mission.” 
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